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PREFACE 
In September 1975, Jakarta Governor Ali Sadikin 
l s sue _ an order that the eleven newly-built luxury houses 
in Condet East Jakarta had to b e demolished to preserve the 
or i g inality of the Betawene se community in this area. The 
r eason for the order was artly to satisfy the Betawenese 
c o un ity in Jakarta , which criticised the policy of the 
a k ar t a Administration , that suburbanisation of the fringe 
a r e a of Jakarta had caused the Betawenese to be driven out. 
It is questionable whether the Governor ' s order 
i l l satisfy the Betawenese , since it does not solve the 
undamental problems faced b y their community. 
This thesis attempts to present a comprehensive 
p'c ture of the fundamental problems which led the Betawene s e 
o protest against the policy of subu"rbanisation of the 
f r i n g e area of Jakarta. 
CHAPTER I 
INTER-ETHNIC RELATIONS: 
PROBLEMS OF CONFLICT AND INTEGRATION 
1 . Ge neral theoretical statement 
Each society consists of a multiplicity of sub-
s ections or sUb-systems of all sorts and sizes, more or less 
distinct from the rest of the population. Each sub-section 
o r sub-system as a collectivity of people has mechanisms for 
-he direct or indirect coordination of action among its 
member s. When fraction of these sub-sections occurs along 
race or ethnic lines they are designated as "ethnic groups". 
Ethnicity is a ubiquitous phenomenon in all countries, past 
a nd present. "Because of its ubiquity", Cohen says, 
"ethnicity has been defined in a variety of ways, depending 
on the discipline, field experience, and interests of the 
investigators".l I agree with Cohen that the question is 
not which definition lS the most valid, but which is most 
2 
helpful In the analysis of certain theoretical problems. 
An ethnic group In this thesis is defined as a 
collectivity of people who share patterns of real or putative 
common ancestry, normative behaviour or culture, memorles of 
a shared historical past, and who form a part of a larger 
population , interacting within the framework of a cornmon 
soc'al system, like a state. My approach utilises both the 
1 
2 
Cohen, Abner, "Introduction", in Cohen, Abner (ed.), 
Urban Ethnicity, Tavistock Publications, 1974, p .lX. 
Ttid, p. lX. 
2 . 
ascriptive identities of members of ethnic groups (cognitive 
approach) and their cultural characteristics. 3 Thus, the 
conception of ethnicity implies not only that the members 
form a descent unit, have a common ancestor and constitute a 
biological group, but also that they share traits of 
t mperament, character, and culture. 
In most developing countries the varlOUS isolated 
indigenous communities,that were independent under an alien 
European administration, are now becoming an integral part of 
new state structures, and are thus being transformed into 
ethnic groupings with varylng degrees of cultural 
distinctiveness. Decolonisation and the emergence of new 
nations, therefore, have raised socio-cultural problems caused 
by the developing interdependence between these parts, and by 
the processes of socio-cultural change involved in this 
development. In many cases a major obstacle to the 
establishment of a stable state is the presence of conflicting 
4 
ethnic identities manipulated by each ethnic group in its 
ef forts to maintain and increase its share of group interests. 
These ethnic groups, ln their interactions with each 
other within the society as a whole, may be either dominant or 
3 On cognitive and cultural approaches of the definition 
of ethnici ty, see Mi tchell, ., "Perceptions of 
Ethnicity and Ethnic Behaviour: An Empirical Exploration" 
in Cohen, Abner, (ed.), Urban Ethnicity, op.cit., pp.1-33. 
The two dimensions of the definition of ethnicity are 
also suggested by Claude St. Fischer in his "Toward a 
Subcultural of Urbanism", in the American Journal of 
Sociology, Vol.80, No.6, May 1975, pp. 1330-1, in which 
he defines an ethnic group as a culturally distinct group, 
membership of which is determined by descent. The 
fineness with which one determines cultural distinctiveness 
is, as with other sub-cultures, dependent upon the specifi c 
analytical problem. 
Busch, P., Political Unity and Ethnic Diversity: A Case 
Study of Singapore, unpublished Ph.D thesis, Yale 
University, 1972, p.2. 
3 . 
s nbordinate. Th e dominant g roup is th e collectivity within 
soc iety which holds pre-eminent authority to control v a lue 
s s e ms, and is the prime allocator of rewards In the society. 
Th e s ubordinate, on the other hand, does not have authority 
t o control value systems and becomes a receiver rather than 
n al locator of rewards in the society . s 
Theoretically there are two main approaches to 
understanding the features of inter-ethnic relations . 
Schermerhorn defines these as "Power-conflict theory" and 
"System theory". 6 
From the standpoint of "power-conflict theory" one 
can Vlew each ethnic group as being in an embattled position, 
fighting for its life, its identity, or its prestige, subject 
to perpetual constraints that threaten its survival, its 
freedom , or its life chances in a precarious world. From this 
standpoint : 
"The uppers tend to have an a tti tude of self-
justification. They may obliterate, oppress, 
segregate, manipulate, tolerate, transform 
or convert the lower group - in one sense it 
does not matter what, since the superordinate 
have the power to decide and carry out their 
decision with conviction of its right and 
warrant". 7 
On the other hand, the subordinates' point of Vlew: 
7 
On dominant and subordinate groups , see Schermerhorn, R.A., 
Comparative Ethnic Relations: Framework for Theory and 
Research , Random House , New York , 1970, pp.11-13. 
Ibid , pp. 20-32. 
Ibid , p .21. 
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c et; b - a serles 0= adapti e adjus e ts regulated b} 1 S 
d alues = its institutio s. These e entuall beco e 
l e _alised ers of the ethnic groups in 01 ed. In the 
C3.se re 1 te si-e inter-ethnic group contact, ethnic 
. e ti les are see~ as graduall ~ weakening. 
ctuall" as Schermerhorn suggests, neither perspective 
a exclude the other ·;ithout n arranted dogmatis . 12 It lS 
~r e hat interest groups vithin a larger society are in 
o pe itio vith each other, but they may also seek cooperation 
'-1 h one another to protect or increase their share of 
interests. The de ands of the upper position are not single, 
b t d a : pri ilege and responsibility. They cannot press 
elr advantage too =ar vithout raising serious opposition, 
~r uble, and disorder fro those in lower echelons . On the 
o t er hand , subordinates too are pressured toward system 
in~ere sts . Opposition could bring additional gains, but it 
co ld also inflict a withholding of benefits . The need for 
or er weighs even ore hea ily upon those in lower positions 
an UDon superordinates, because any disturbance of enduring 
elations viII find subordinates more vulnerable, less able 
to adapt , and with far less room to maneu re than the 
superordinates. 1 oreover , in the area of ethnic relations 
it is possible to dra"l'l a theoretical suggestion that: 
2 
"There are ti es when integration can only 
occur in and through conflict, and 
con ersel , other ti es hen conflict lS 
necessar ~o reach a new order of 
integration" . 1 
Scher erhorn, R. A., op . cit ., p.23. 
Ibid, pp. 23 - 24 . 
I bid, pp . 5 - 5 8 
6 . 
In a society where ethnicity becomes the maJor social 
cleavage, the problem is how to allocate economic and political 
re sources in such a manner that conflict and integration can 
be e stablished as a dynamic framework of an integrative multi-
e thnic system. Three major issues that require consideration 
in e stablishing a successful operation of mechanical 
a lloc a tions are: 
( i) 
(i i) 
(iii) 
integration as a problem of legitimation; the 
possibility is: to the extent that there is 
consensus concerning the power distribution 
of the various ethnic groups, the system 
remains stable, and cooperation occurs 
smoothly; 
integration as a problem of cultural congruence. 
The possibility is: when subordinates have 
values common to those of the superordinates, 
integration (coordination of objectives) will 
be facilitated; when the values are contrasting 
or contradictory, integration will be 
obstructed. 
integration as a problem of common goal. My 
assumption here is: to the extent that there 
is consensus concerning the inter-dependency 
of the various ethnic groups to form a larger 
social system beyond the scope of ethnic 
loyalties, integration will be facilitated; 
\Amen ethnic loyal ties are stronger than the 
national loyalties, integration will be 
obstructed. 15 
1 6 
Muzafer Sherif suggests that inter-group contact 
will be somewhat integrative if there are superordinate 
goals, goals which are compelling and highly appealing to 
members of two or more groups in contact, and which cannot be 
a ttained by the resources and energies of the groups 
separately. In effect they are goals attained only when 
1 5 Ibid, pp. 68- 84. 
1 6 Sherif, Muzafer, "Superordinate Goals in the Reduction 
of Intergroup Conflict", in The Alnerican Journal of 
Sociology, Vol.LXIII,No.4, Jan. 1958, p.355. 
7 . 
group s pull together. Thus, when groups are brought into 
contact under conditions embodying superordinate goals , the 
rela ionships will be more integrative. On the other hand, 
In er-group contact without superordinate goals is not likely 
t o produce lasting reduction of inter-group conflict and 
h osti lity; thus , integration will be obstructed. 
2. The Indonesian background 
The political unrest which prevailed in the first 
d cade of independent Indonesia (since the Republic was 
proc l aimed in 1945) can be partly attributed to ethnic 
rivalry over "jobs" and political positions. During this 
decade the Central Government of Indonesia was involved in 
a political struggle to maintain its sovereignty against 
r ebellions in South Molucca, West Java, South Sulawesi, North 
Sulawesi, Aceh, North Sumatra and West Sumatra, which opposed 
the political dominance of the Javanese in the new Republic. 
In his letter to the Central Government and leaders 
of the Armed Forces in Jakarta dated 30 April 1950, Kahar 
Muzakkar, the leading figure of the South Sulawesi "rebellion" 
between 1950-1965, gave as his principal reason for the 
outbreak of the political opposition of the Republic of South 
Molucca a gainst the Central Government, that the Central 
Government did not pay enough consideration to the political 
and psychological aspects - level of education, culture, and 
nat'onal consciousness, the religious beliefs, customs, and 
charac teristics, of the ethnic groups in East Indonesia. He 
furthe r accused the Central Government of sending APRIS units 
8 . 
(Angkatan Perang Republik Indones ia Serikat - the Armed 
Forc s of the Fe deral Republic of Indonesia) - from Java to 
pave t he way for political expans ion of the Javanese , who 
wou ld colonise East Indonesia. 1 7 
f(artosuwirjo, t he leade r of the West Jav a 
" Duru l Islam" (Islamic State) rebellion against the Soekarno 
government between 1950-1965, dre w most of his supporters 
from the Sundanese, the second biggest ethnic and linguistic 
group In Indonesia, who gave the rebellion an important 
e hnic quality. 18 
Despite the fact that since 1965 the Jakarta 
government has been successful in limiting the rebellious 
movements caused by ethnic rivalry over political leadership, 
conflicts between different ethnic groups In many cities In 
Indonesia still break out frequently. In fact, the Head of 
Staff of KOPKAMTIB (Komando Operasi Pemulihan K8 amanan dan 
Ketertiban - the Operation Command for the Restoration of 
Security and Order), declared in 1974 that SARA, (Sukuisme 
Agama dan Rasialisme - Ethnic, Religious and Racial 
Exclusivism) hindered the government program for the 
r e storation of security and order. 19 
Indonesia, the world's largest island complex, which 
extends 3,400 miles from east to west and consists of about 
1 7 
1 fJ 
I g 
Harvey, Barbara Sillars, "Tradition, Islam and 
Rebellion: South Sulawesi 1950-1965", unpublishe d Ph.D 
thesis, Cornell University, June 1974, p.448. 
Brackenridge, L.G., "The Darul Islam in West Java: A 
Study of Religion and its Relationships to Insurgency", 
Monash University, 1974, p.2. 
On SARA, see Special Publication In Panji Masyarakat, 
Feb.15, 1975, No. 169, Th.XVII. 
9 . 
hree thousand islands, lS occupied by over three hundred 
i~feren t ethnic groups speaking more than tvo hundred and 
fif~ - dis inct languages . 2 Ten of these groups have ore 
t ha ne illion embers, i.e" the Javanese, Sundanese, 
'. ad rese, "inangkabaus , Buginese, Balinese, Toba Bataks, 
ceh ese , ~ala , and Betawenese. The most important aspect 
f t e social de ography of 125 million Indonesians is that 
half of the are embers of a single ethnic group, - the 
a·anese . Since the Ja anese also hold the national power 
in Indonesian society, the Javanese represent the "dominant 
~ roup, or superordinate group". ost other Indonesians who 
represent "a plurality of subordinate groups" see themselves 
as engaged in a more or less continual struggle to keep from 
being Ja anized . Bruner suggests that: 
11 ••• it is .·,idel felt that the efforts of 
the central go ern ent to foster a national 
Indonesian identity are in reality a plot 
to f rther Ja anese political control. 
Being Indonesianized is equated with being 
Ja. ani zed, -·,i th the result tha t people hold 
=ir 1 to their own ethnic cultures so as 
ot to be sub erged in Nhat they percei e as 
a Ja anese . ainstrean" . 2 
-··,'e er, despi te these feelings against the Javanese, there 
l S i~tle interest in breaking UD the unitary republic by 
creating separate s~ates. All ethnic groups accept the 
~' 1 :-:.a_lO a o~~o , I unity in diversi ty' as expressing their 
aspi ration =or t e sol tio 0= the ethnic predicament in 
~p. e o~l' . a ~h 1 
_ oJ • e COI7L on . accepted goal of building a nited 
2 ' 
2. 
_ oJ 
.. esia;1 societ. .. 
.J. 
:=:t lC Dar~ic laris. and excl si leness 
r ~ c'ldr d III d . eer ,-Z / • l e, .l oneSlan C lt res and Co ities" 
in _ . >:c','e- (ed . ) , Indone s ia , 'e .. " Ha" en, 1963, p .24. 
Br .er, Ed~ard ~ ., 17 e Expression OC Ethnicity i 
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Minangkabau, Batak , Betawenese or something else. Bruner's 
comme nt is supported by Liddle's findings in his study on 
local politics in Pemantang Siantar , North Sumatra: 
"that all aspects of social life - residence, 
educational, occupational opportunities, 
religious beliefs and practice, friendship, 
political organisation - are today affected 
by the perception of ethnic differences". 26 
Ethnic loyalties are very important to most urban 
residents in Indonesia, although Skinner suggests 27 that they 
are somewhat less prominent than, say, tribal loyalties in 
African cities. 28 Ethnic affiliation is ubiquitous, and not 
only provides the positive satisfaction of comradeship and 
moral and economic support; it is also designed to ease the 
immigrant's entrance into the alien community, and aid members 
of long residence in various ways. What Plotnicov suggests 
about the importance of the tribal unions to the immigrants 
in African cities, in some degree is also true of the 
importance of ethnic affiliation to the immigrants . ln 
Indonesian cities. Take the statement given by an Ibibio ln 
Jos, Northern Nigeria: 
2 6 
2 7 
2 8 
Liddle, William R., Ethnicity, Party and National 
Integration: An Indone's 'ia'n' 'Ca's 'e : Study, New Haven and 
London, Yale University Press, 1970, p.207. 
Skinner, G. William, Local, Ethnic, and National 
Loyal ties in Village Indonesia': 'A symposium, Yale 
University, Cultural Report Series, South East Asia 
Studies, 1959, p.6. 
Compare, for example, with Plotnicov studies on 
tribalism in Jos, Nigeria. His findings suggest that 
strong tribal loyalty is fundamental to most residents 
of Jos (Plotnicov, Leonard, Strangers to the City: 
Urban Man in Jos, Nigeria, University of Pittsburgh 
Press, 1967, p.63. 
"At home you are concerned only with your 
immediate family. There isn't much of 
unions. But whenever we live away from 
home we always wish to live with our own 
stock. We are friendlier to each other 
when we are away from home. We unite. We 
form societies when we are abroad. We say 
to each other 'We will not neglect you. We 
will suffer with you if you suffer'. We 
are more strongly united when we are away 
from home and so we form unions to share 
our difficulties and joys. At home only 
your close relatives will rally round you 
in your difficulty, but here, distant 
relatives and countrymen will help you once 
they know you are in trouble". 29 
12 . 
This c an, for example, be compared with a Batak who arrlves ln 
Medan or Bandung to be welcomed by old Batak residents in 
t hese two cities. Such a newcomer usually resides with his 
urban relatives or friends: 
"It is standard procedure for a young village 
boy seeking employment in Medan to go 
directly to a member of his lineage or clan 
for assistance. Many urban families arrange 
for an adolescent village girl - often a 
sibling or a sibling's daughter - to live in 
their home and help with the household tasks. 
The urban family, in turn, pays for her 
education in a city school and provides funds 
for clothing and miscellaneous expenses". 3 0 
It has been suggested in the literature that affiliation with 
such formal ethnic associations is only a temporary measure 
taken by new migrants to the city to try to adjust to the new 
social milieu. 3I Koentjaraningrat, for example, believes that 
such ethnic orientation will lose its importance when 
2 9 
3 0 
3 1 
Ibid, p.68. 
Bruner, Edward M. ," Urbanization and Ethnic Identi t y in 
North Sumatra", American Anthro'po'logist, LXII I, 1961, 
P.5l5. 
Cohen, Abner, Two Dimensional Man, Routledge & Kegan 
Paul, London, iQ74 , p.93; see also Bruner, Edward M., 
'Batak Ethnic Assoc . 3.tions in Three Indonesian Ci ties" , 
South-Western Journ'al of Anthropology, Uni versi t y of 
New Mexico, Abulquerque, Vol.28, No.3, Autumn 1972 , 
p .226. 
13 . 
competition for getting jobs among migrants lS less 3 2 severe. 
But as Cohen33 argues, ethnic feelings are still very strong; 
th ~ y are encouraged by rivalry over political allocation. 
For Indonesia, Bruner claims, it is the combination 
of various factors - linguistic, cultural, and religious 
di f ferences combined with divergent economic and political 
interests - which intensifies ethnic feeling. 34 He further 
argues that if the urban voluntary ethnic associations are 
only a temporary phase, we could expect that as the Batak 
become more committed to the city and adapt better to urban 
life, particularistic groupings such as ethnic and clan 
associations will become less necessary: 
"A more specific answer can be provided by 
examining the degree of participation in 
the clan association by various socio-
economic segments of Batak society. Are 
modern higher status Batak less involved in 
clan association affairs? On the contrary 
... The Association leaders are not the 
older adat experts (who now have a role as 
advisors), but rather are from that seqment 
of society with the most status and the 
highest position". 35 
In contemporary Indonesia, so long as the people 
still fight over fundamental issues concerning the distribution 
and exercise of power, whether economic, political, or both, 
within Indonesia's multi-ethnic system, ethnicity will remain 
3 2 
3 3 
3 4 
3 5 
Koentjaraningrat, ., (ed.), Manusia dan Kebudayaan di 
Indonesia, (Man and Culture in Indonesia), Penerbit 
Djambatan, Jakarta, 1971, pp.3l-32. 
Cohen, op.cit., pp.65-66. 
Bruner, op.cit., p.520. 
Bruner, Batak Ethnic Associations In Three Indonesian 
Cities, op.cit., pp. 226-227. 
14. 
important to patterns of social groupings. The problem is 
not how to eliminate the tendency of social groupings to be 
formed along ethnic lines, but how these various ethnic groups 
could be brought into a positive integrative relationship 
with each other. 
3. The case of Jakarta 
As the capital and prime city of a country with over 
three hundred different ethnic groups, Jakarta is the multi~ 
ethnic city "par excellence".36 Compared with other 
Indonesian cities which are located in ethnically homogeneous 
horne areas where migrants from different ethnic groups are . 1n 
the minority, Jakarta is the least provincial. It . 1S the 
only "Indonesian"city where can be found everyone of the 
hundreds of different Indonesian languages and dialects, every 
shade of skin colour, and every difference in culture, custom, 
and religion. 37 In the capital city one tends to become a 
Jakartanese and one speaks the Jakarta dialect, a variant of 
Indonesian. 38 
As the most urbanised and ethnically heterogeneous of 
its population, Jakarta also provides the most intensively 
inter-ethnic contacts. This forms a potential source of 
inter-ethnic friction. Ethnic awareness is intensified by 
inter-ethnic contact and ethnic loyalties come to the fore 
when members of the group recognise common interests vis-a-vis 
3 6 Ibid, p.220. 
3 7 Ibid, p.212. 
3 8 Skinner, op.cit, p.7. 
o hers with whom they have to compete. The competition lS 
often so intense that frustration is not uncommon; this 
pro ess has sharpened not only ethnic loyalties, but also 
3 9 
inter-ethnic animosities, especially when certain ethnic 
15 . 
groups are concentrated in, or monopolise, certain occupations. 
For instance, the bus conductors of MDT (Metropolitan Djakarta 
Transport) Saudaranta (Saudara Seperantauan - Friends on 
Journey), and Merantama (Merantau Mencari Makan - Emigre 
looking for Food), are Bataks from North Sumatra. They resist 
entry of other ethnic groups into their jobs. A traffic 
accident involving a bus and becak (trikshaws) can easily 
trigger a fight between Batak conductors and Sundanese and 
Javanese becak-drivers. 4o Very frequently altercations 
between becak-drivers and Batak conductors turn into bloody 
incidents whereby a mob of becak-drivers (mostly Javanese and 
Sundanese) attack the Batak conductors. It is in Jakarta that 
the Batak people have developed and elaborated the clan 
associations to a level of complexity beyond anything conceived 
4 1 
of in other Indonesian cities. 
4. The purpose of the thesis 
This thesis aims to explore the characteristics of 
the relations between the Betawenese and newcomers in Mampang 
Tegalparang, based on four months fieldwork carried out 
between February and May 1975. The Betawenese in Jakarta 
3 9 Tan, op.cit., p.13. 
4 0 Ibid. , po 13 .. 
4 1 Bruner, op.cit., pp.220-222. 
16 . 
C'Jn :> I itu t . a minori ty group, the ir numb e rs are small c ompar ed 
'dj _h t he Javanese or Sundan e s e , and they ar e "subordin a te" 
to - h~ e lite, who are mostl y Javanese. 
Be c ause this study deals only with a single case it 
cannot and was not designed to produce definitive conclusions 
for j n ter- e thnic relations in Indonesia. Instead, the purpos e 
has been to produce some empirical findings on tentative 
rr ob lems of inter-ethnic relations 1n Jakarta caused by 
' nten sive inter-ethnic group contact. There is no known study 
on t h e problems of interaction between Betawenese and newcomers 
J_n Jak arta. Such problems have become of real concern, Slnce 
t hey frequently cause disharmony and conflict in social 
relations there. Thus, there is an urgent need to study this 
phenomenon. 
The central question to which research in ethnic 
r elations seeks an answer is, as Schermerhorn suggests: 
What are the conditions that foster or prevent 
the integration of ethnic groups into their 
environing societies? 
Ao this question is answered will depend, of course, on the 
me ning we give to "integration". As presented here, 
n egration 1S not an end state, but a process whereby units 
or elements of a society are brought into an active and 
c oordinated compliance with the ongoing activities and 
0b j e c tives of the dominant group in that society. 
" The task of intergroup research is to 
a ccount for the modes of integration (and 
conflict) as dependent variables in the 
relat ions between dominant groups and 
.ubor dinate ethnic groups in different 
societ i es. It implies a search for the 
significant independent and intervening 
variables, and for invariant relations 
between independent and dependent variables 
under specific condi tions. 42 
0-chermerhorn, op.cit., p.lS 
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18 ~ 
s t o be found, In most cases, In the competition for two 
or~ s of scarce resources - power and wealth. 46 The 
re ~tionships between the Betawenese and newcomers in the 
f r i g e area of Jakarta have been coloured with tensions and 
c onf l i cts. The Betawenese are said to be under-privileged 
r nd de prived, and to feel that they are being "pushed out" 
b y we a lthy newcomers. Their reaction to this situation will 
e a n i portant part of this study. 
overvlew of the thesis 
Chapter I of this thesis , as presented above, explores 
t he Indonesian background of inter-ethnic relations as a 
bas is to understanding the interactions between the Betawenese 
nd newcomers in a fringe area of Jakarta. 
Before looking more closely at the relations between 
the Betawenese and newcomers in Mampang Tegalparang where the 
e search was done, it will be helpful to investigate the 
h's torical background of the Betawenese and see how the 
B tawenese in the fringe area of Jakarta come into contact 
, ith people from different ethnic groups . This process will 
e discussed in Chapter II. Section 1. of this chapter will 
e x lain the definition of Betawenese. The following sections 
ill discuss the growth of the Betawenese community and its 
e ducational and cultural background. This information is 
ne d d to understand why, for example, the Betawenese have 
dif f 'culty participating in Jakarta urban life, and cannot 
compete with other ethnic groups over jobs and lands. 
" 
Lloyd, P.C.,"Ethnicity and the Structure of Inequality 
in a Nigerian Town in the _ id-1950s", in Cohen, Abner 
(ed .), Urban Ethnicity, op.c i t . , p . 223. 
Se c lons 5. and 6. will discuss the immigration to Jakarta 
and the process of settlement of newcomers in Betawenese 
1 9. 
r sidential neighbourhoods in the fringe area of Jakarta. 
Our understanding of this process, and its effects on the 
B8tawenese community, will give us insight into the question 
why the Betawenese consider the process destructive for 
-h ir community, or why they consider themselves as being 
"pu s hed out" by the newcomers. 
Chapter III will discuss the methodology of the current 
study and describe in some detail the research site. 
The relations between the Betawenese and the newcomers 
In Mampang Tegalparang were investigated through participant 
observation and survey. As will be explained In the research 
strategy, the survey was conducted in a small neighbourhood 
unit of the area where the larger observation study was 
conducted. The survey data of this neighbourhood can therefore 
be incorporated in the broader context of the analyses of 
data regarding the whole village. The observation and survey 
data are glven In Chapter IV. 
Chapter V contains conclusions, and implications for 
policy . 
2 0 . 
II 
ltion of Beta~enese : 
~ . e Beta~enesel are the nati es of Jakarta . The 
-e L e descenda ts of the earl settlers of Jakarta (then 
~a -la, of \ ich the vord Beta -enese is a deri ation from 
~"e Li e that the city as built by t~Dutch Colonial 
G _ -er e t ln 1619 . Originally these early settlers carne 
=~o -arlO s ethnic groups , but by the end of the 19th 
r - (through co erce and mixed arriages) they had 
los their ethnic distincti eness and ere identified as a 
e -.; s u u an gsa ( e t hn i c g r 0 up) , call e d S uk u Bet a 1 , 0 r 
8ra.q Ja: arta sli (Betawene se Ethnic Group , or the -ati e 
Peop e of JaKarta ) . 2 
2 . So e hi storical background on the Betawenese : 
~he . ost i portant ele ent in the early years of 
~ ta~e ese de elop ent .as the introduction of sla es by 
t e Dutch fro. the mainland of South As ia (from the 
Coro andel coast, alabar, Bengal and fro Arakan in Burma) . 3 
2. 
se t" e te Beta "enese insteao of Ba ta lans, which 
is cor~onl use a by social scientists . The term 
Bata ians does not refer only the ethnic group called 
'I au:_ BeLa i or Su~u Beta i" , for it ay include all 
people ·;ho li ed in Bata ia during tne Dutch Go ernment . 
""-'he er BeLa ·;enese is a direct trans la tion of "Suku 
Beta-·;i" , another etn.nic group hich has been included 
ln ~'e syste of etnnic ariet of Indonesia . (On the 
e ergence of the Beta~enese ethnic group , see L . Castles 
II" e Etn .ic Profile of Jakarta" , Indonesia , odern 
Indonesia Project , Cornell Uni ersity , 01 . I , April 
196 ,p . -53; see also H. S therland , "Tempo Doeloe and 
? djangga Bar II (010 Dajs and ~odern Literature ) 
t~esis , ~ac It- of Arts , School 0= General Studies, 
stralian .-a ional ni ersity , Canberra, 1967) . 
Castles , L ., op . cit , p . 16l . 
~O..-...>OIL' p . 156 . 
2 1 . 
e r he 0 ch ga·e up t elr foothold in rakan (16 5) 
_ e I do~esian archipelago became the main source of 
t TarlOUS times Sumba a, Sumba, Flores, Timor, 
a~ , II ant and Pampa ga In Luzon (the Philippines) 
e lr contributions; but the consistentl important 
ces ~ere Bali and South Sulawesi . ~ ong the free 
~E _lers in Old Bata ia \ere Chinese, Bandanese, Japanese 
file • I ~e nerles, oors ll (South Indian uslims) , alays, 
allnese, Bugi ese and bonese . However, they were 
au bered by the sla es . 5 Table 1 shows Jakarta ' s ethnic 
~O osition at three points in time : 
TABLE 1 
?ercentages of the Population of Jakarta and immediate 
s burbs at three points in time : 
Europeans and par t -
Europeans 
Chinese (including 
peranakan) 
'.ardijkers 
rabs 
oors ) 
Ja anese and Sundanese) 
South Sulawesi groups 
Balinese 
S balans 
bonese and Bandanese 
, alays 
Slaves 
n=32,068 
1673 
8 . 6 
8 . 5 
16 . 7 
19 . 7(a) 
3 . 
1 . 9 
41 . 6 
100 . (d) 
n=47 , 217 
1815 
4 . 3 
25 . 1 
o . 7) 
o . 2 ) 
7 . 3 
8 . 9(b)) 
16 . 3 ) 
o .5) 
o . 2 ) 
6 .9) 
2 9 . 6 ) 
100 . 
(a) in_luding 5 , 000 Javanese outside the walls . 
(bi including a small number of Timorese . 
(c) all indigenous . 
(d) not including garrison of 1 , 260 Dutch and 
399 atives . 
Sources : Castles , op . cit, p . 157 . 
, .. 
Ibid , p . 156 . 
Ib id, p . 155 . 
n=110 , 669 
1893 
8 . 1 
24 . 
2 • 6 
75 . 3(c) 
100 . 
2 2 . 
B- the end 0= the 19th century the diverse 
eSlan ethnic groups sho n in the second column of 
ad lost their 1dentit to a ne 1 sukubangsa. 
ontention that most of the sla es 1n 
1 ~ere fro Bali and South S la~esi and that none of 
~e'e Ja anese, i t lS clear that the Indonesian 
lation 0= t e cit at that time qas over helmingly 
0 ' Ler sla d ( he general Dutch term for all the islands 
o er a a-a and ~ adura ) , a nd especiall East Indonesian 
o r 'gln . 7 Ge~e icall T t e hea iest contribution to the 
'!e ','- s . o a.::. 9 sa ca e :: r Ol he east . This nev sukubangsa 
s 0 e ba' asa Beta -1, or ong Jakarta (Jakarta dialect ) , 
. aria~.L.. of ~ t a a la guage, and as identified as strong 
~ : s e 7 is process of racial and cultural a algamat ion 
~as e~co raged by the differences in sex ratios : hile 
~ e ~. r opea s , Chi ese a d probably ost of the free 
J:ca .. s =ro . ore di s ta t areas '1e re 0 er 'lhelmingl 
~a:e , - ° sla7es, especially those fro Bali , -ere 1n good 
se:·o predo.i antl~) fe ale . 8 
e D ch did not encourage the Ja anese 
a~d a~ou_ d t~_e ci.L.. y \·;as partly because of 
,.... °c"r · .!...., 
.w '- -.....L_ -- -...1 • :ero""" the 1 e tnat he Dutch ade 
of ~heir Las.!... I dian operations 1n 
r~9 d b 
- - ~e~ ~e:ce oppose - t' e Ja- anese Kingdo a ara 
. . 
- .: .!... . ed for tha d :) __ :' - __ cc_ ~iOS~:" - -- COnL-1'1 ore a ce tury a . - ~, 
:3. 
. . ~ 
~ 
-- a.c-oY' ~~e :J tc oli ically do ed Ja--a_= J:-l_ 1 a a 
.:. ........ "-"0...- ........ 1. 
Ya:-.:.:--. , Geo:c-:e :,:c-=- . 
rr"t"""""""' O -
~ -' £ 
23. 
d abolished the sla e trade did Java replace the other 
ls i nds ~ the main source of Indoneslan migrants to Jakarta. 
o he 19th cen ury there was only a small migration, 
er , as the Indonesian population of Jakarta grew from 
5 , 000 in 1 815 to only 72 , 000 in 1895 - a far slower 
ro ,th than that of the island as a whole . Late in the 
h century, the immigration of Europeans , Chinese and 
r a bs i ncreased . 
It was In the early 20th century , with the 
c o struction of the port of Tanjung Priok , the expanslon 
of go ern ent function s under the influence of the Ethical 
Po l icy and above all , the precipitous " filling up" of 
Ja a , that the first great wave of migration from the 
hinterland occurred . 
In a few decades this movement transformed the 
cha racter of the population , and multiplied its number . 
Since the new migrants carne in large numbers from areas 
closer to Jakarta , accessible by travel in a day or two 
(which was facilitated by the improvement of transport) , 
they could develop their own community , choose their 
spouses from the original residents , and did not have to 
depend uch on the natives of Jakarta for social and 
cultural life . Subsequently the original residents of 
Jakarta intensified group solidarity amongst themselves 
and recognised common interests vis - a-vis the new migrants 
along common ancestry . In 1920 Mohammad Hoesni Thamrin 
formed a formal organisation based on ethnic lines, called 
Kaoem Betawi (Betawenese Ethnic Association) . . Vls - a - VlS 
Gerakan Pasoendan (Sundanese Movement), Jong Java (Javanese 
Youth) , Jong Sumatranen Bond (Samatranese Youth Association) , 
and others. Since then the Betawenese have been 
f o rmally recognised as another ethnic group include d 
in the system of ethnic variety of Indonesia. 10 
3. De scription of ethnic and religious composition of 
the Batawenese : 
During the early settlement the varlOUS ethnic 
g r oups ge nerally lived in their special quarters or 
24. 
suburban kampungs; the locations of which are shown on 
Ma p 1. Most Betawenese ancestors In Old Batavia lived 
in the urban areas, but after the new migrants came in 
great waves at the beginning of the 20th century, more 
and more Betawenese moved from urban areas; as indicated 
in Table 2, the Betawenese who lived in the fringe area 
of Jakarta in 1930 outnumbered the Betawenese who lived in 
the urban areas. 
The Betawenese who now live in the fringe area of 
Jakarta (see Map II) are rural people who have not been 
involved directly In the modern aspects of business and 
administration in Jakarta. Most of them work as diary 
farmers, peasants, fruit sellers, dressmakers and petty 
tra:lers. A few have become religious teachers, and very 
few work as government employees. 
Tankilisan 11 describes the characteristics of the 
rural people in fringe areas of Jakarta as masyarakat 
peguyuban (may be translated as gemeinschaft or community) 
1 0 
1 1 
Castles, op.cit, p.161. 
Tangkilisan, P.M., Kelurahan Djakarta Raya: Suatu 
Pandangan Sosial, Ekonomi dan Administratif (Village 
Cluster in Jakarta Raya, A Social, Economic and 
Administrative Analysis), Ph.D thesis, Pajajaran 
University, Bandung, 1961, p.372. 
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1arl IJ Jakarta , showing municipal boundaries and subdistricts 
----------------~------------~----------~-------------------------------------------------
The shad d area denotes the 
and was annexed to Jakarta 
:;:1:::: 
III \! 1 ~ I 
fring ar 
In 1950 . 
as of Jakarta, 
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Source: Castles, Ope cit., p.160. 
TABLE 2 
o 1 lation of Jakarta In 1930 by Ethnic Groups 
Indigenous 
B t a 'v l e ne se 
S 1.nclanes<2 
,]c3vanese 
1a l ay s 
or t.h Sulawesi groups 
1inaflg kabau 
aluku groups 
Batak 
Oepok and Tugu people 
South Sumatra groups 
adu ese 
o her and unknown 
Subtotal 
on-indigenous 
Chinese 
Europeans 
O _hers 
Total 
A 
Batavia-Mr 
Cornelis 
(Census) 
192 , 897 
135,251 
58,708 
5 , 220 
3,736 
3,186 
2,034 
1,253 
721 
799 
317 
5,553 
409,655 
78,185 
37,076 
7,469 
533,015 
SGurces: Castles, op.cit, p .1 66 . 
B 
Fringe 
Area 
(Estimate) 
226,000 
15,000 
1,000 
100 
100 
200 
1,400 
243,800 
9,400 
100 
400 
253,800 
27. 
A + B 
Jakarta 
(Estimate) 
418,900 
150,300 
59,700 
5,300 
3,800 
3,200 
2,000 
1,300 
900 
800 
300 
6,900 
653,400 
88,200 
37,200 
7,900 
786,800 
28. 
with strong social solidarity among its members; the 
p~ttern of social relationships is based on mutual h e lp 
r ~ther than interests; people are relatively immobile 
in a physical and social way. Individuals neither travel 
f ~ r from their place of birth nor rise up the social 
hierarchy, and their standard of education lS considered 
v _ry low compared with oth r people in the city. 
In the Betawenese community human relationships 
are similar to those described by F. Tonnies in the 
following passage: 
"Human relationships are intimate, enduring 
and based on a clear understanding of where 
each person standsin society. A man's 'worth' 
is estimated according to who he is, no t what 
he has done - in other words, status is 
ascriptive, rather than achieved. In addition, 
the culture of the community is relatively 
homogeneous, for it must be so if roles are 
not to conflict or human relations to lose 
their intimacy. The moral custodians of a 
community are strong, their code clear and 
their injunctions well internalized". 12 
In the social structure of Jakarta the Betawenese 
are under-represented among the elite. There is no 
Minister or Member of Parliament or Director-General who 
is a Betawenese. The most direct cause of this virtual 
absence of Betawenese from the higher circles in society 
i s their educational "backwardness". As indicated by 
van Niel, the general course of Indonesian elite 
development since the beginning of the 20th century was 
from traditional and hereditary elite to a modern education-
based elite. 13 Both the "political elite" and the 
1 2 
1 3 
Bell, Colin (eds . ), Community Studies: 
to the Sociology of the Local Community, 
and Unwin Ltd., London, 1971, p.24. 
An Introduction 
George Allen 
van Niel , 
Elite, w. 
R. , 
van 
The Emergence of the Modern Indonesian 
Hoeve Ltd., The Hague , 1960, pp.1-2. 
29. 
"fllnc ional elite,,14 In contemporary Indonesian society have 
~m _r 9 d from the elements of western- educated people. The 
J 3 67 Law of Government Civil Service also shows that job status 
'nd }J] omotion are strongly based on educational achievements. 
The 1 930 census showed that the Jakarta population 
,7 -3. C: one of the least li terate . The percentage of literates 
( l lLer acy ra -e here is limited to reading ability) in Ba t avi a 
(1 1 . was low for an urban area (compared with Bandung at 
23.6 f or instance) . Moreover , those who were literate were 
~ lmos t certainly from among the non- Betawenese. The 
~ r dominantly Betawenese rural districts adjoining the city 
han s ome of ttE lowest li teracy rates in Java: 1 . 3 percent in 
Kebayoran and Cikarang , and 1.5 percent in Parung . 1 5 In 1961 
he heavily Betawenese outer-Kecamatan of Jakarta still showed 
l i t eracy rates well below the national average. Of the 
i ndigenous population ten years of age and older , for example, 
Rl.9 percent In Cengkareng had received no schooling at all, 
78.3 percent In Kebonjeruk and 79 . 1 percent in Pulogadung 
c ompared with 64 . 8 percent nationally. In Cengkareng only a 
q u a rter of the children in the 7-13 years age group were 
0ttending school in 1961 . 16 
One of the maln reasons for the educational backwardness 
f the Betawenese is the nature of the agrarian system which 
prevailed in the Jakarta region . 17 with this system the 
1 c; 
1 I; 
1 
Ibid, p . 2. 
Castles, op . cit , p . 202. 
Ibid , p . 202 . 
Ibid, pp . 202 - 203. (A more detailed exploration of this 
peculiar agrarian system will be given in section 4 of 
this chapter) . 
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landowners did not encourage .the Betawenese (who 
l1n d n r he system were only servants of the landlords), to 
brcnrne educated. 
Secondly, public education was too expenslve for 
th e Betawenese. Their servile origin and the prolonged 
~ l d i rect lnfLuence of the Dutch rule in Jakarta made it 
~o hard for them to rise up the social hierarchy from the 
10w_St rungs of the Jakarta social ladder . This indirectly 
af fected their educational growth. Moreover, when the Dutch 
introd ced Western education in 1850, it was opened only for 
-he sons of priyayi (the elite aristocracy). Even after the 
w despread development of government schools (inlandsche 
scholen) in 1893 in Java, they were divided into two classes. 
Those of t e first class were intended to give the sons of 
r i a}i a better education than the children of the common 
pp ople . The Indonesians , in their more or less open demands 
. o r better education , were concerned not with quantitative 
b1J t with qualitative improvement and with access to schooling 
a a higher level . 18 In this respect (since higher education 
' ,a s very expensive) , only the wealthier priyayi could afford 
higher education for their sons. 
As stated earlier, the new sukubangsa was identified 
as Islam . But although the Betawenese are now generally 
. e tified as orang Selam (Muslim), inuk I. Probonegoro 
f nund 19 that they can be classified into two distinct groups, 
i .e . , faithful oslems who practice Islamic Law and Islamic 
q o h , Bernard, History of Indonesia in the Twentieth 
Century, Pall all Press, London, 1971, pp .15-16. 
Probonegoro, inuk I ., Kesenian Lenong: Suatu Analisa 
.nthropologis (Lenong Arts : An Anthropological Analysis) , 
Thesls, University of Indonesia, Jakarta 1974, 
p . 164 - 198 . 
3 2. 
Teachings, and another group who are not very faithful to 
IsJam. This distinction becomes apparent by the preference 
for "kesenian gambus" (Arabian music) among faithful 
Betawe ne se Moslems, and for "kesenian lenong" (Betawenese 
r ama play and arts) among unfaithful Betawenese Moslems, 
lhen they organise celebrations such as marriage ceremonies. 
It lS beyond the scope of this study to estimate 
ac curately the percentage of the faithful and non-faithful 
Mos lems among the Betawenese, but there are some indications 
t ha t the majority are faithful Moslems. Unlike in many 
lA/e ste rn countries, separation of church and state is not 
valued by Indonesian Moslems. Mestenhauser 20 claims that 
one of the factors responsible for Islamic opposition to 
Sukarno's ideas regarding a secular state was the fact that 
a ll I slamic political thinking centres around the establishment 
of an Islamic state. Harry J. Benda 2 1 has confirmed that In 
Islam the borderline between religion and politics is, at 
best, very thin. So thin, in fact, that the situation has 
be en summed up as follows: If someone is able to separate 
s ugar from its sweetness he will be able to separate Islamic 
religion from politics. 22 
One indication of the close tie between religion and 
politics may be found in voting preferences. The extent to 
which people vote for Islamic parties may give a crude 
e s t i mate of the number of faithful Moslems. Before the 1971 
2 [) 
2 1 
2 2 
Mes t enhauser, Joseph A., Idiologies in Conflict in Indonesia, 
Unpub lished Ph.D. thesis, University of Minnesota, 1960, 
p. 189. 
Benda, Harry J., The Cresent and the Rising Sun: Indonesian 
Islam under the Japa nese Occupa t ion of Java, 1942-1945, 
W. van Hoeve Ltd., The Hague, 1958, p.13. 
Ahmad, Z.A., Bentuk Negara Islam, Jakarta, 1956, p.6. 
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rJ0 n ral election, Moslem leaders issued a "Fatwa Jambang" , 
ar Jombang Declaration which stated that according to 
Islamic Law it was compulsory for Moslem people to vote for 
Islami c parties . The percentage of voters in Jakarta during 
the 1971 general election who voted for Moslem parties (i.e., 
thp ahdl a tul Ulama = Conservative Moslem Party; Parmusi -
Molernist Islam Party; P.S.I.I. or Partai Syarekat Islam 
Indonesia - The Oldest Indonesian Islamic Party, and Perti -
Islamic Teachers Party) was 35 percent, which was 8 percent 
h ' gh r than voters for Islamic Parties throughout Indonesia. 23 
That many natives in Jakarta are faithful Islamites 
lS also shown in that fact that the percentage of haj pilgrims 24 
from Jakarta is always much higher than for the rest of 
Indonesi a . Performing haj to Mecca for adult Moslems who 
can afford to go is compulsory in Islam; it is the fifth 
pillar of Islam and, generally speaking, hajis (Moslem people 
who have performed haj) are considered as faithful Moslems. 
The percentage of haj pilgrims from Jakarta always exceeds 
13 percent , while the percentage of Jakarta population is 
on ly around 4 percent. This estimate may be biased, Slnce 
only wealthy people who can afford to perform haj go to 
M cca (Saudi Arabia) 25 and Jakarta lS considered to have the 
s cond highest income per capita after East Kalimantan 
compared with other provinces. But if we look up the number 
2 1 
2 u 
2 S 
Samsuddin, A., (ed.), Pemilihan umum 1971: Seri Berita 
dan Pendapat (1971) General Election: News and Opinion 
Se r i es), Lembaga Pendid ikan dan Konsultasi Pers, 
Djakarta, 1972, pp.154-155. 
The haj lS the pilgrimage to Mecca. It is the fifth 
pillar of the five Islamic r itual acts and is prescribed 
at least once in a lifetime for those who have sufficient 
wealth to accomplish it (for those who have not, it is 
forbidden) , in the twelfth lunar month Dhulhijjah. 
The organisation of the travel to Mecca is done by the 
Indonesian Government , and the cost of travel in 1975 
was Rp.750,OOO, or equivalent to $Al,500. 
') 
J • 
o f h j pilgri s In Jakarta in 1974, (Table III) we find 
t t ore than 75 percent of them were from the districts 
of r o h Ja ar a, Eas Jakarta and est Jakarta , which are 
g 0ne a ly characterised as rural areas here the lower 
cl~s es and ost Beta enese li e . 
T BLE 3 
er of Haj pilgrims throughout Indonesia and Jakarta , 
1972 , 1973 , 1974 : 
Jakarta % 
Indonesia Jakarta of Indonesia 
:L9-'2 
1973 
19 
So rces : 
23 , 779 3 , 860 
35 , 654 5 , 933 
68 , 757 9 , 299 
uirectorate eneral of Haj , 
Affalrs . 
TABLE 4 
16 . 0 
19 . 5 
13 . 75 
inistry of Religious 
. er of Ha~ compared 
rlct 
-afrart.a : 
Cen_ral 
Eas.l-
- .I-
.'Ie s '-
SOUL· 
~-or '-
0' :;::-ces : 
% of Haj per 
* 
Haj 
** 
District of 
Population Pilgri s total Haj In 
Jakarta 
1 , 426 , 013 1 , 632 17 . 4 
S8 ,053 2 , 37S 25 . 5 
786 , 5S2 1 , 357 14 . 6 
, 061 , 872 3 , 386 36 . 5 
920 , 350 724 6 . 0 
,778,8~0 9 , 299 100 . 0 
Ja arta \e , Dang n, 0 . cit ., p . 5 . 
* * D:i.rec-:'ora e General, :inis ry of Religious 
"P~f r- air s . 
-t. ~s an i~.l-erestl g poin~ that although the 
_12 -:'::: ',' enese are de - out ~:osle _ s, r.odernist '·:osle s do 
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not c ons i der them to be notica~ly me ticulou s observe rs 
of I s lamic pre cepts. Young Betawenese influenced by 
mod e r nist movements, are quite aware that faithful 
B0 t awenese Moslems in the older generation, although 
l iJ i ng in a highly urban area, are much more traditional 
i n Islamj c theological views and in practical daily praye rs 
t ha n the West Sumatranese, Acehnese or Javanese Moslems. 
This difference in Islamic perceptions between Betawenese and 
o t he r ethnic groups may explain why the elite Moslems in 
I 
J a karta are dominated by West Sumatranese, Javanese, Acehnese 
o r other ethnic Moslems. No Betawenese Moslems take posts 
of l e adership in the Ministry of Religious Affairs or in 
Islamic political parties. 
Sulaiman Yusuf,26 suggests that secularism which 
seems to prevail ln Jakarta has very little effect on the 
Betawenese. Values and norms which have been developed for 
generations are still strongly rooted ln the Betawenese 
f mily and are not easily changed and influenced by the 
s e cular way of life in Jakarta. It is possible that the 
f o rm which Islam took in Batavia may have some significance 
ln this matter. Under the direct rule of the Dutch Colonial 
Government the Dutch interfered in the religious life of 
t h e people in Batavia. The Dutch encouraged the Arabian 
Mo slems to take religious leadership in Batavia by forcing 
them to confine their religious teachings to purely sacred 
ma tters. The influence of Arabian cultures is clearly seen 
i n the Betawenese costumes, Kesenian Gambus and the practice 
2 h Yusuf, Sulaiman, Perguruan Asy-Syafi'iyyah di Jakarta 
Selatan, Asy-Syafi'iyyah Educational Institution in 
South Jakarta, MA thesis, University of Indonesia, 
Jakarta, pp.173-l77. 
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of k issing the hand(s) of religious · l e aders. 
The social and cultural conditions of the Be tawe nese 
In Jakarta as explained in th i s section, which may be 
c la s sifie d as "rural santri,, 2 7 orientated towards pes a ntre n 2 8 
Ijfe style, are generally regarded as at variance with the 
J a karta Metropolitan Superculture which is being developed 
by t he powe r elite in Jakarta. 2 9 That is why the policy 
o f t he urban expansion of Jakarta is considered by the 
De tawene se to be in favour of wealthy people, and consequently 
t o be one of "pushing out" the Betawenese. 
4. Description of theBetawenese land system: 
The status of land in the fringe area of Jakarta 
under t h e Dutch Colonial Government put the Betawenese ln 
an unlucky position. Most of their land was under a 
peculiar agrarian system. The Dutch East India Company 
used to award tracts of land in reward for serVlces, and 
the Governors General Daendels and Raffles sold each tract 
to raise government revenue. The owners of these estates, 
c alled proprietary lands (particuliere landerijen) had 
r ight to feudal dues and serVlces from the inhabitants; 
their territories covered most of the Jakarta and Bogor 
regions down to the final period of Dutch rule. The owners 
of these estates were the Dutch and Chinese (40%), and the 
Betawenese were only servants of the landlords. 
2 7 
2 8 
? 9 
The term is suggested by A. Wahid in his "Pesantren 
Sebaga i Sub-Kultur" (Traditional Religious Institutions 
as a Sub-Culture, in Dawam Rahard j o, (ed.), Pesantren 
dan Pembangunan (Traditional Religious Institutions and 
Development), LP3ES, 1974, pp.39-60. 
Wahid, A., op.cit., p.56. 
The term is suggested by H. Geertz i n her "Indone s i an 
Culture and Communitie s" ln R. McVey (ed.) ,Indonesia, 
New Haven, 1963, p.35. 
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In contemporary Indonesia the particuliere 
_an erlJen system has been abolished, but the government 
r an take the land without glvlng any compensation if the 
Jan is to be used by the government for public interests, 
l . e., for building roads, public cemeteries, government 
o ffices, public schools, hospitals, markets, etc. In 
~re s where land which according to Pola Induk Jakarta 
1965-1985 (Jakarta's Master Plan 1965-1985) lS proposed 
for housing suburbs like Mampang Tegalparang , the original 
occupants can apply to the government for ownership status 
o f land by paylng Rp . 100.0 (equivalent to 20 cents per $1) 
per square metre. 
Most Betawenese do not apply to galn owne rship 
status of their land possibly for three reasons : 
1 . they are so poor that they cannot afford 
to pay Rp.100 . 0 per square metre to the 
government ; 
2 . they feel they already have a claim to the 
land; 
3. in reality it is not easy to gain ownership 
of land . It takes a long time because of 
the complexity of the administrative system. 
Only people who can pay extra money to the 
administrators can easily get the ownership 
status of land . 
In other words , since the Betawenese do not own the land, 
wealthy people can acquire legal title to it and thereby 
force the Betawenese residents to move. Although these 
wea lthy newcomers have to pay a sum of money to the 
Betaw nese in compensation for the transfer of land 
o c cup tion, the amount is relatively low compared with the 
value of the land after the title of the land ownership has 
been confirmed . It is true that supply and demand play an 
important role in determining how much compensation must be 
38 . 
p a id, but as the Betawenese are not yet pre pared to a d ap t 
t o t he system of capitalistic economy they cannot utilise 
any h igh compensation payments they receive from the 
n wcome rs. 
5 . I mmigration into Jakarta and the need for more 
s ubur ban land as a consequence: 
As mentioned in section 2 of this chapter, the Indonesian 
population of Jakarta (who were afterwards recognised as 
Suku Betawi) grew from about 45,000 in 1815 to 72,000 ln 
1 8 93 - a far slower growth than that of the island of Java 
a s a whole. During the 19th Century there was only a small 
mi gra tion into Jakarta, but since the early 20th century 
the migration has been very intensive. In a few decades 
this has transformed the character of the population, 
multiplied its numbers and produced the situation revelaed 
by the 1930 census report. In that year the number of 
inhabitants of the capital was 533,000. 30 Since then the 
J a karta population has been growing more rapidly than before, 
a nd the 1971 census report shows that Jakarta inhabitants 
mo unted to five million in that year. According to the 
s tudies done by Keyfitz, 31 the Jakarta population grew at 
t he rate of 5.74 percent per annum between 1961-1971. He 
e stimates the annual net immigration during the decade to 
be 89,000, and a 1954 Jakarta survey showed 73 percent of 
t he Indonesian household-heads interviewed to have been 
born outside th city. 32 The migration to Jakarta has been 
so intensive that Governor Ali Sadikin declared in 1970 
3 0 
3 1 
3 7 
Heeren, H. J., The Urbanization of Djakarta, Ekonomi 
dan Keuangan Indones i a, Vol. II, No.ll, Th. 1955, p.700. 
Keyfitz, Nathan, Migrants into Djakarta 1961-1971, Mime o 
Djakarta, 1972. 
Heeren, H. J., 0 .cit., p.702. 
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t hat the city was closed for new migrants . 33 This 
a ction , however , appears to have done little to reduce the 
f low of people to Jakarta . 
The remarkable increase of population in Jakarta 
poses a housing problem in the city . In order to overcome 
~ lis problem of the accommodation shortage , the city has 
h n expanding the urban area into the fringe area of 
,Jakarta , the main purpose being to ease the density of 
?opulation of the central city . Newcomers ' settlement of 
the fringe area of Jakarta where most of the Betawenese 
live is a major part of this process of urban expansion. 
In 1930 , 143 , 221 Betawenese lived in the district of 
Kebayoran ; they represented nearly 100 pre cent of the 
whole population . 34 Now the Betawenese are a minority 
group compared with non - Betawenese in this District . 
Heeren points out that the expanslon of the 
settlement of Jakarta to the fringe area caused the 
original residents to be gradually driven out of certain 
areas,35 
3 3 
3 
3 ') 
According to the regulation issued by the Governor, 
only new migrants who can show a guarantee of 
permanent job are enti tled. to be a permanent 
resident of Jakarta . The new migrants who are 
looking for a job are allowed to stay in Jakarta 
as temporary residents for 3 months by paying a 
deposit of Rp.l , OOO for West Javanese migrants , 
Rp . 3,000 for Central and East Javanese migrants, 
and Rp . 30 , 000 for migrants from outside Java . If 
they cannot find a job after three months , they must 
return to their original residence . (See Tempo , 
Th . IV , 0 . 27 , September 7 , 1974 , p . 17 . ) 
Castles , op . cit" pp . 162 - 164 . 
He ere n , H. IT.., 0 P . cit ., p . 6 9 9 . 
6 . The process of settlement .of Newcomers In Mampang 
Tegalparang: 
Mampang Tegalparang, where this study was 
~onducted, is the home territory of the Betawenese 
· thnic group. The settlement of the newcomers in this 
40. 
n r a only started in 1952 when Kebayoran (an upper class 
s uburb adjacent to Mampang Tegalparang) was nearly 
completely built and the road framKebayoran to Manggarai 
was finished. Until 1969, the process of settlement was 
very slow, even though the maln road of Gatot Subroto was 
completed In 1964. Before 1969 the newcomers were more 
attracted to Kebayoran Lama, Tebet, Cilandak, Setiabudi, 
Slipi or Tomang than Mampang Tegalparang, because : 
1. the peculiar agrarian system (particuliere 
landerijen system) was not clarified by 
the Jakarta Municipal Government until 
Jakarta's Master Plan 1965-1985 was issued; 
2. the Betawenese in Mampang Tegalparang until 
1968 were economically better off. Their 
business in dressmaking, fruit selling and 
dairyfarming was comparatively profitable; 
3. the price of land before 1969 was comparatively 
low, which did not encouraoe tre .Betawenese 
to sell their land.36 J 
Since 1969, when the price of land was twenty times more 
than the price in 1967, the transfer of land from the 
Betawenese to newcomers has increased. Exact data on 
3 6 Price of land In Mampang Tegalparang per metre: 
1967 Rp. 25.0 ($US1.0 ~ Rp.370.0) 
1969 " 500 .0 
1972 " 1,500.0 ($USl.O Rp.420.0) ~ 
1973 " 4,000.0 
1974 " 8,000.0 
1975 " 15,000.0 
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the growth of settlement was not available at the time 
of this research but according to the estimate of 
in f ormants, the newcomers in Tegalparang number about 
35 percent of the whole population, while in Mampang 
th number of newcomers is about 70 percent. Compared 
with the percentage of newcomers 1n Tagalparang in 1971 
t h i s 35 percent of newcomers is a substantial increase . 3 7 
7 . Suggestions Concerning potential conflicts: the 
e c ological model and some brief hypotheses 
The process of settlement of newcomers has become 
more intensive Slnce the road to Pasar Minggu was 
inaugurated in 1974. The process is so intensive that 
the Betawenese consider it destructive for the community. 
Some Be tawenese informants explained that once a newcomer 
stayed in a Betawenese community he would be accompanied 
by other newcomers and in the end no more Betawenese would 
be left in that community. This growing concern among 
the Betawenese about the problem caused by the settlement 
of n e wcomers affects relationships and forms a potential 
conflict between Betawenese and newcomers. The appeal 
of this area to wealthy people is so great that more and 
more of them look for land here. It 1S a common phenomenon 
to see wealthy people build luxury houses among old and poor 
Betawenese houses in Mampang Tegalparang. This ecological 
process of sub-urbanisation, and the difference of income 
l e vel between Betawenese and newcomers sharpens the 
f riction between the two groups. 
3 7 I am indebted to the Heads of Kelurahan Mampang and 
Kelurahan Tegalparang for helping me estimate these 
population proportions, but I accept full responsibility 
for the inaccuracies. 
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In the ir e xpe r1 e nce of ' Jakarta urba n e xpan S10n 
o heir areas, the Be tawe nes e attitude s a r e ambiv a l e n t ; 
the y look suspicious ly upon the ne wcome r s as the 
c 0 nq ue rors who will gradually purchase the land of native 
r 0 sidents. At the same time they look on the newcomers 
a s poten t ial bene factors who might h e lp in the form of 
l - nd pur chases from which the original occupants (the 
Be t a we n e se) can make a "good profit". The Betawenese 
t hink that as the newcomers "move in" the greater will 
become the demand for land, and the greater the demand 
fo r land, the higher will be the price the Betawenese 
can e xpect. Suspicious attitudes towards newcomers and 
feelings of insecurity are intensified as the land is 
divided up and sold. However, the Betawenese are not 
able to utilise productively whatever money they rece1ve 
from the sale of their land; instead they spend the 
money on unproductive consumption. (see Diagram I) . 
According to the study on the attitudes and 
v a lues of Betawenese in Kayu Putih (a fringe area of 
JA karta) done by Patrick Guinnes 38 , the economic attitudes 
of Betawenese are orientated to the present time, and a 
c e rtain inability to calculate for to-morrow. There 
s emed to be no property discrimination among the 
Be tawenese, and as a result little interest in economising 
to obtain property. Money is to be used for the present, 
a nd t he r e 1S little appreciation for savings. They ar e 
a l s o anx ious to appear comfortable, that is, in no 
j 8 Guinnes, Patrick, "The Attitudes and Values of Betawi 
Fringe Dwell e rs in Djakarta", i n Berita An t hropolog i , 
No.8, September 1972, pp.78-159. 
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f inancial need. Present satisfaction of wants 1S 
c haracteristic, and success in economic activities 1S 
c ons i dered the result of other than economic factors. 39 
Ba sic a lly the Betawenese remain fatalistic and hopeless 1n 
erms of controlling their environment. This is partly a 
r es u lt of the particular Islamic that has become traditional 
cmong the Betawenese. Particularly for more pious, failure 
nd success in one's economic life is up to God. 
DIAGRAM I 
The Ecology of interaction between Betawenese and Newcomers 
URBAN EXPANSION 
Greater demand for 
land , relative to 
supply 
Increased prlce of 
land 1 
More land sold/ 
t ransferred ---------~ 
Increased monetary 
wealth of Betawenese 
(who sell their land) 1 
More newcomers 
c oming into 
lJakarta 
1 
High ratio of 
More Betawenese 
leaving Jakarta 
1 ewcomers 
Betawenese to~ 
Increased ex-
penditure in 
consumer goods 
(not investment) 
1 '~ 
Sociological consequences of 
Urban expansion: 
1. Betawenese/Newcomers' friction 
2. Changing Betawenese life style 
and values_ 
3. Strengthenihg ethnic feeling and 
solidarity among Betawenese 
Tb(d , p .136 . 
Th is ecological model suggests that people 1n Mampang 
~ega lparang are separated into two groups, the Betawenese 
a n d the non-Betawenese. Everyone in Marnpang Tegalparang 
44 . 
1S usually identified as either "orang asli" or " pendatang". 
Th se two terms need to be explained 1n more detail since 
they have emotional implications for the social groupings 
i n Mampang Tegalparang. Literally, "asli" means original, 
genu1ne; while pendatang means newcomer. The terms may 
have been used since about 1952, when one or two migrants 
began to settle in this area. The Betawenese who have been 
there for generations were the only inhabitants in 1930. 
The word "asli" means that they are the inheritors of their 
ancestors who have founded and developed the community and 
the land in Marnpang Tegalparang. When this area was still 
a united kampung (village), they called it "Karnpung Marnpang 
Tegalparang" (Mampang Tegalparang Village Cluster). It had 
little contact with other kampungs and was still far from 
urban centres, i.e., Batavia-Meester Cornelis. Native people 
in Marnpang Tegalparang were strongly tied with their karnpung. 
Even to the present time Marnpang Tegalparang boys are involved 
in fights against youth groups from other kampungs, i.e., 
Condet Pejaten, Kalibata, Kuningan etc. The Betawenese in 
Mampang Tegalparang are very immobile. There are some people 
who never go out from their kampung, not even once a month 
to Pasar Marnpang (Mampang market). Cultural practices 
reinforce this immobility, for example, on the first day of 
c e r emony when a baby is born the family buries the umbilical 
cord in the centre of the house as a symbol of an expectation 
that the baby will nJt stray too far from other members of the 
family when he is grown up. 
In the genulne Betawenese · community the people 
developed an identity which was manifested in their 
cul tur e, costumes, life style, customs, specific religious 
r i t ua l s and social network. They also developed their own 
l oca l social stratification system with their own local 
leadership. 
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In the Betawenese community, where the level of the 
economic system is still a self-subsistence economy, children 
become important sources of labour in the family's economic 
activities. Moreover, family in the Betawenese community is 
t he most important unit of social organisation. The relations 
of parents to children is determined by the familial 
organisation. Parents have the right to control their 
children as members of a group control other members. The 
expectation that the children should live close to the 
parents probably symbolises the expression of the father's 
authority and power over children, the children's economlC 
and intellectual dependence upon parents, and the childrens' 
s ubmissive attitudes. In the Betawenese family the parents 
are privileged representatives of the group as a whole, 
backed by every member in the exertion of their authority, 
bu t also responsible to the group for their actions. Children 
i n a Betawenese family belong to the parents, so the parents 
c an determine the whole practical life of the children, even 
until they are newly married. Betawenese are married when 
s t i ll too young to be able to support their own family. 
Th e young married people will recelve parental assistance 
i n the form of land and a house, which is usually not far 
f rom the parents' house. That is why most of the closest 
neighbours of the Betawenese are members of their own family. 
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Even though their village . is more open, and more 
i nl:~ ensively integrated in national life within Independent 
I ndon e sia then in the past , the Betawenese are still 
s t r ongly locally oriented. The strongest loyalties of the 
Betawenese are local individuals, groups, and this confirms 
Skinner's hypothesis 40 regarding the general features of 
Tillage communities in Indonesia. 
Only within the context of this elaborate explanation 
can the word "asli" be fully understood; and only within 
t his context can we understand that pendatang means an 
i ntruder, a stranger, a man who never pays attention to 
his Betawenese neighbours, a man who is "indifferent" to 
Islam, and never visi ts the mosque, a man who will never be 
able to interact with "orang asli" and who destroys residential 
neighbourhoods of orang asli. Finally, pendatang means a 
man who will invite his own friends to settle near him; 
gradually , orang asli terdesak (the native people) will be 
"pushed out" of their original land. 
The orang asli also have expectations that pendatang 
are expected to adapt to the way of life of orang asli, and 
not Vlce versa. The adult male newcomers are expected to 
attend collective daily prayers in the mosques, and adult 
females are expected to wear long-sleeved shirts and "kain 
panjang" (traditional Indonesian costume), and since they are 
staying within a community which has been practicing "adat" 
(local community traditions and customs) in the area for 
generations, pendatang are expected to appreciate the practice 
4 0 k' . 3 S lnner, G. W., Op.Clt., p .. 
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'T.::ld t " also. 
On the other hand, In the newcomer's mind "asli" 
means values which are traditional and static, a lack of 
individual freedom, and too much interference in personal 
l if e . As newcomers they are pendatang, but as they see it, 
th y deserve to settle in the area since they have paid 
h i ghly for the privilege of doing so. 
"Asli" and "pendatang" now live as neighbours, but 
on l y in the physical sense. Socially they are far apart. 
If the newcomer is a Betawenese, well at least he 
l S a Betawenese (Dia orang Betawi asli juga). He is Betawi 
asli and does not have difficulty in interaction with orang 
asli in Mampang Tegalparang. 
If the newcomer lS a Christian it is understandable 
that he does not go to the mosque. The Betawenese do not 
mind that he does not interact with orang asli, because the 
Betawenese do not like Christians. He deserves to stay at 
horne with very little contact with orang asli. 
A non-Betawenese Moslem newcomer lS expected to 
i nteract with orang asli. His degree of involvement in the 
Be t awenese social network will depend on the extent to which 
h e participates in the Betawenese informally-organised interest 
groups. 
My hypothesis is that the relations between the 
Betawenese and the newcomers are somewhat unlque, and the 
f eatures of the relations depend on the cultural characteristics 
of the two groups. It would be easier for a Javanese Moslem 
newcomer, for example, to interact with the Betawenese than 
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f o r a newcomer who is indifferent to ' Islam. The stronge r 
the Islamic religiosity of the newcomer the easier for 
him t o interact with the Betawenese. I also hypothesise that 
t h e more intensive the contact between the Betawenese and 
th e newcomer, the stronger the ethnic feeling and ethnic 
so idarity among the Betawenese. It is clear that the 
wealthier newcomers have created a separate dominant society 
of t heir own, with a self-contained character and restricted 
social intercourse with the Betawenese. The settlement of 
wealthier and more educated newcomers has also eroded the 
po s i tion of traditional Betawenese leadership, which has 
stimulated these leaders to strengthen their position through 
manipulating ethnic sentiments. 
4 9 . 
CHAPTER III . 
METHODOLOGY OF CURRENT STUDY 
As stated in Chapter I, this thesis alms to 
jnves t i gate the relations between the Betawenese and the 
newc me rs in a fringe area of Jakarta. The term "relations " 
h r r is defined as: 
"a process of integration and conflict 
between two or more social groups within 
a society, in the efforts of each group 
to protect or increase their share of 
group interests". 
This study is based on four months fieldwork done 
be tween February and May 1975. Due to the limited period of 
time avail a ble for research it was decided to concentrate 
t he study on the relationships between Betawenese and 
newcomers In a neighbourhood unit where Betawenese were 
e x pe riencing intensive "penetration" by the newcomers as 
pa r t of the process of urban expansion. 
According to Jakarta Master Plan 1965-1985 1 , the 
local government has expanded between 1970-1975, the 
urb a n a rea into Pasar Minggu, Mampang Prapatan, part of 
Keb a yoran Lama, Klender and Cengkareng in order to alleviate 
ac c ommodation problems. Mampang Prapa tan was selected for 
this study for two main reasons. First, it wa s known that the 
B t awe nese in Mampang Prapatan are conservative and s trong 
1o s 1ems; second, the a rea has a strong affe cti on to wealthy 
n wc omers . 
1 Se e Map IV. 
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In 1971 the Department of Religious Affairs chose the 
sUbd i.s t r ict of Mampang Prapatan as more cle arly coloured by 
Isl ami c life style than any other area in Jakarta. 2 In the 
area a r e 33 mosques for only 22,077 persons (Map V shows the 
1 c a tion of the 19 mosques in Kelurahan Tegalparang). This 1S 
a very h i gh f igtire comna r e d wi t h on l y 3,57 6 mosques for about 5 
m'l l i on people throughout Jakarta. Table 5 shows the n umber 
of mo sques per district in Jakarta. South Jakarta has fewer 
mos ques than West Jakarta (as shown 1n Table 5). This is due 
to the fact that Kebayoran (part of South Jakarta) is a 
d e n s e ly populated urban area and that many Christian people 
l i ve there. In that area there are only 3 mosques. 
TABLE 5 
Number of Mosques, Population and Mosque Percentage 
per District in Jakarta in 1970 
Percentage 
Number of Population Mosques 
District Mosques n=4,778,840 n=3,576 
Ce ntral Jakarta 640 30 18 
North Jakarta 483 12.2 13.5 
We st Jakarta 1,066 16.5 30 
South Jakarta 789 22.2 22 
East Jakarta 598 19.1 16.5 
Total: 3,576 100 100 
Sources: Djakarta Membangun, op.cit., p.54; p.72. 
Department of Religious Affairs, Jakarta, Laporan Team 
Penilai Lomba P2A Se-Djawa dan Madura, committee's Report 
on the Implementation of the Competition of Religious a nd 
Mental Development Project throughout Java a nd Madur a , 
1971. 
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Nearly all the 33 mosques are physically large and 
we ll looked after. This indicates that the Betawenese ln 
I ampa ng Tegalparang consider the mosques important for their 
sp i r itual life. As Castles suggests, the mosques provide the 
Be t awe nese with a fraternal environment. 3 Moverover, after it 
wa s decide d by the DKI (Daerah Khusus Ibukota or Special 
Ter ri tory) Jakarta Raya Council (with its decision No .9/p/DPRD/69 , 
ef fe c tive as of April 1, 1969),4 to develop Mampang Prapatan 
as a wealthy housing suburb with population density of only 150 
[ersons per hectare, Mampang Prapatan has become very attractive 
fo r the wealthy people to live in. Located in the Southern 
District of Jakarta (see Map VI), Mampang Tegalparang has within 
i ts boundaries roughly 171 hectares, and is occupied by 
approximately 22,077 persons. The population density of 129 
pe r h e ctare of Mampang Tegalparang is still much lower than 
t he central city, which has a population density of about 
500-600 per hectare, and still lower than the wealthy 
cesidential suburb "Kebayoran", which has a population density 
of about 200 persons per hectare. This elite Kebayoran suburb 
1S adjacent to Mampang Tegalparang. 
Mampang, Kalibata, Pasar Minggu and now quite 
urbanized Ke bayoran Baru are contiguous areas, and well-known 
as parts of the beautiful plain of South Jakarta, which has 
fr esher and milder air than other (mostly coastal) parts of 
3 Castles, op.cit., p.204. 
Djakarta Membangun (Djakarta in Progress), Official 
Publication of the Jakarta Municipal Government, 1972, 
p. 35. 
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MAP VI: Showing the propo sed population density. 
Mampa'ng Tegalparang is indicated by E5. Code* 
A B c D E F 
I 
1 
-,a. 1 
r 
2 
3 
'-, . 
4 
5 ,...., . 
6 
7 
8 
• • • 
9 
1 3 6 
I Scale ln km 
* Dark brown: 500 persons per hectare 
Brown: 400 " " " 
Light brown: 300 " " " 
Pink: 200 " " " 
Yellow: 150 " " " 
55. 
Jakarta. When Jakarta's Master Plan 1965-1985 1S completely 
c arried out, Mampang Tegalparang will be a new elite area, 
more attractive than Kebayoran. 
During the four-month period of my research, I was 
c on t inuously resident in Mampang Tegalparang, and lived with 
t h e p eople I was investigating. My wife and I lived during 
t his whole period with a Betawenese family who earn their 
living from dairy farming. 
Various procedures of research were employed. An 
i nitial phase of the research strategy involved an exploratory 
s tudy of Mampang Tegalparang community, observing the process 
of urban expansion which characterises the settlement of the 
newcomers among the Betawenese residential neighbourhoods, 
studying the patterns of social groupings, and all aspects of 
Betawenese culture and community in this area. During this 
initial phase of study, interviews were arranged with officials 
a t all levels of the Jakarta Municipal Government, religious 
lea ders and leaders of youth organisations, and with people 
who are experts on Betawenese community. During these 
i nterviews I collected data on the process of urban expansion, 
o n higher demand for land in Mampang Tegalparang, on the 
i n c rease of land pr1ces after the road to Pasar Hinggu had 
b een completed in 1974, and also data on the increasing 
p roportion of newcomers. 
Since I was able to stay 1n the real heart of the 
c ommunity where I was conducting my study, I had a max1mum 
opportunity to interact with the people I was investigating . 
I could talk with them informally concerning all aspects of 
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social interaction between Betawenese and newcomers, attend 
heir meetings and participate in all valuable social activities 
re l a ting to my research. In this way I could observe the 
a titudes of each group towards each other, and envisage the 
£o rn1S of conflict and co-operation. This method also helped 
me to identify the people who were participating in the various 
me eti ng s, and to determine the interests they had in common. s 
I also did a good deal of extensive and systematic 
work with particular informants on particular topics, and 
noted carefully the names of the informants. These informants 
represented all maJor ethnic groups which were scattered 
a ccording to place of residence, class standing, and age, 
and included both sexes. By interviewing these informants 
about controversial problems experienced by the groups they 
represented, I was able to understand more clearly the hidden 
motives and interests behind the different lssues. 
Finally, a formal survey was conducted in one of the 
neighbourhood units in the area of my study. The questionnaire 
provided data on the differences and similarities between 
Betawenese and newcomers on some socio-economic and cultural 
a spects, e.g., professions, economic behaviour, education, 
o ccupation, culture, religious beliefs and practice, and how 
t hese aspects are related to the perception of ethnic 
d ifferences. These similarities and differences in the SOC10-
eonomic and cultural background of the two groups are basic 
to an understanding of the characteristics of their interactions. 
For more detailed discussion of this method see Cohen, A., 
in his Two Dimensional Man, op.cit., p.130. 
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Questions about the respondents' closest friends, 
Thorn they visited when they were going for a chat, whom they 
contacted In case of personal problems, frequency of their 
p a rticipation in formal and informal meetings such as 
p engajian, Maulid ceremonies, five daily prayers and other 
'oc i al activities, were included in the survey to ascertain 
t he features of the relations between Betawenese and newcomers. 
Both observation and survey data, analysed in Chapter IV, 
were collected to test the hypotheses given in Chapter II. 
The pattern of settlement of the newcomers in 
Mampang Tegalparang determined the choice of strategy for the 
research. The concentration of many of the newcomers in the 
government sector, market sector, military camps, housing 
complexes and along the main roads meant that the study of the 
relations between the Betawenese and newcomers In these 
concentrations would be of little value, since they have very 
little opportunity for social contact with the Betawenese; 
the same would apply if the study were to be done in an area 
with nearly a hundred percent Betawenese occupants. Therefore 
a strategy of selecting respondents in a neighbourhood unit 
where the Betawenese and newcomers have the greatest opportunity 
f or interaction with each other was chosen. These respondents 
(170) consisted of 112 Betawenese and 58 newcomers, and were 
a lmost comparable in socio-economic level. The neighbourhood 
unit was selected subjectively, and was not intended to 
represent probability samples of the study. 
As shown on Map VII, the neighbourhood unit which was 
c hosen for the survey was situated in a transitional area 
ranging from predominantly Betawenese to predominantly newcomers. 
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The concept of neighbourhood which lS used in this thesis, 
however, is based on boundaries drawn somewhat arbitrarily, 
as will be explained below. 
Ruth Glass defines neighbourhood as "a distinct 
t e rritorial group, distinct by virtue of the specific physical 
characteristics of the area and the specific social 
characteristics of the inhabitants". 6 Territorially, the 
neighbourhood unit in this study does not describe an exactly 
distinct territorial group, because there are no clear 
physical boundaries which separate one neighbourhood from the 
other. This neighbourhood unit, however, can physically be 
divided into sub-neighbourhood units in which members of a 
sub-neighbourhood unit are in a situation of physical 
proximity which enables them to interact intensively with one 
another as neighbours. According to the RT system,7 this 
neighbourhood unit consists of two RT, and these two RT have 
one mosque - Annajah Mosque - this, according to the Betawenese 
neighbourhood system, means that the people who live around the 
mosque are expected to become members of it. 8 Thus, according 
to the Betawenese neighbourhood system, these two RT comprlse 
one neighbourhood unit. 
6 
7 
8 
Glass, Ruth (ed.), The Social Background of a Plan: 
A Study of Middlesborough, London: Routledge & Kegan 
Paul, 1948, p.18. 
On RT Neighbourhood System see Martha Gay Logsdon, 
"Neighbourhood Organization in Jakarta" in Indonesia, 
Modern Indonesia Project, Cornell University, No. 18 
(October), 1974, pp. 53-70. 
For more information on this aspect, see Chapter IV. 
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The neighbourhood unit chosen for the survey consisted 
of 87 households; due to the limited time available, data was 
ob ta i ned from only 63 of these. The purpose of selecting these 
63 hous e holds which were almost comparable in socio-economic 
J evel was to minimize class variables in the analysis of the 
r e lationships between the Betawenese and the newcomers. The 
63 households consisted of 321 members of families, 170 of whom, 
aged 15 years or older, were chosen as respondents. Detailed 
d~scription of these households is given in Table 6: 
TABLE 6 
Description of the 63 Households 
Number of 
Number of Family Members 
Number of Family 15 years or 
Ethnic Households Members Older 
Betawenese 31 195 103 
Newcomers 23 100 49 
Mi xed Groups (a) 9 26 18 (b) 
Total: 63 321 170 
(a) Betawenese who married newcomers. 
(b) Nine persons were automatically included as Betawenese 
respondents, and the other nlne were included as 
Newcomers' respondents. 
It was clear during the pre-test that the formal 
interviews would generally take more than two hours. Since 
I did not have sufficient time to conduct all the interviews 
myself, two interviewers were employed. One was a Betawenese 
who conducted interviews with 42 Betawenese respondents; he 
wa s born and had grown up in Mampang Tegalparang, had a good 
knowledge of the Betawenese community in the area, and had 
nearly completed his BA degree in Public Administration. In 
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add i tion, he had had some experlence In interviewing. The 
oth e r interviewer was a Javanese who conducted interviews with 
36 newcomers. He had been in Mampang Tegalparang for 13 years, 
was married to a Betawenese and had gained some experience in 
i nterviewing during the population census in 1971. I conducted 
91 interviews and edited closely all completed interview 
sch e dules; any irregularities and omissions were checked and 
the respondents questioned for correction. 
Before the two interviewers conducted the interviews 
I d i scussed with them the aims, objectives and scope of the 
study and trained them In the techniques of interviewing. An 
e xhaustive examination of the meanlng of the questions was 
carried out to remove any ambiguities In the questionnaire. 
All questionnaire data were transferred on to coding 
sheets. The coding process was begun after interviewing in 
the first two weeks was completed. Answers to open-ended 
questions were examined and codes devised for these. I did 
a ll the coding myself and the data were punched on computer 
c ards by the Central Bureau of Statistics in Jakarta before I 
returned to Canberra. I brought the coding sheets with me and 
s ome punching errors were corrected. 
During the period of the fieldwork, I explained my role 
J_D a simple straightforward way: describing myself as a 
university student who had come to Mampang Tegalparang to 
ga ther material on "the Betawenese way of life" and the 
r lationships between Betawenese and newcomers, in order to 
write a thesis for a university degree. Not all my informants, 
of course, understood very precisely what I meant - but the 
fact that I was a student was a fully comprehensible and readily 
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acceptable role. The fact that I staye d with a Betawenes e 
f amily who had very close relations with religious leaders 
I n Ma mpang Tegalparang gave me many opportunities of getting 
t o know the people. This also helped to remove suspicious 
a t t itudes of the Betawenese and newcomers. Only one or two 
n e wcomers commented that the questions were meant to show up 
newcomers' lack of religious interest. One or two Betawenese 
a sked me what group I represented. "Was the survey aimed at 
e xamining the strength of social awareness of Betawenese in 
Mampang Tegalparang so that the government's plan of urban 
e xpansion would be more favourable to the Betawenese?", or 
"would not an answer contrary to the policy of the government 
about family planning, for instance, endanger their position?", 
were questions asked. But in general my assurance of the 
confidentiality of all answers convinced them that this was 
a scientific study, unrelated to government activities. Not 
much difficulty was experienced in obtaining interviews except 
that of finding people at their homes on the first or second 
visit, and the tendency of some Betawenese to postpone some 
difficult questions relating to religious laws. They would 
rather discuss these questions with their religious leaders 
before glvlng answers. This suggests that the ties with the i r 
r eligious leaders are very strong, as may be expected in a 
"Gemeinschaft" type community. Also, Betawenese women did not 
l ike to be interviewed if their husbands were not at home. 
Some members of the households who were just married and did 
not own houses were also difficult to contact, as they l i ved 
e ither in their parents' houses or ln parents'-in-Iaw houses. 
In trying to identify and delineate the interest groups 
a nd the men who are behind them, i n order to understand the 
patterns and characteristics of social grouplng ln Mampang 
Tegalparang, this thesis follows the methodology which has 
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been developed by Cohen 9 by relying on two simple research 
strategies. First, I observed the visible patterns of symbolic 
ac t ion and formations based on an assumption that, if symbols 
were live and significant, it was because they were carried 
by a collectivity of people. Secondly, I observed who these 
people were and what interests they shared together; the 
assumption here was that if the interests were significant, 
the n the group would develop basic organisational mechanisms 
t o co-ordinate the members' activities in the development, 
protection and maintenance of these interests. Many example 
of groups that were in the process of "going invisible", such 
as pengajian, Maulid ceremonies and five daily prayers (discussed 
ln Chapter IV) are relevant here. 
9 Cohen, Abner, Two Dimensional Man, op.cit., p.130. 
CHAPTER IV 
OBSERVATION AND SURVEY DATA ANALYSIS: 
The Relations Between Betawenese and Newcomers 
In the Village Community Hampang Tegalparang 
1. Introduction 
The relationships between Betawenese and newcomers 
were investigated through observation and survey. It was 
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hypothesised in Chapter II, that the intensive "penetration" 
of newcomers would cause friction between Betawenese and 
newcomers, that the relationships between them are somewhat 
unlque and are influenced much by the cultural characteristics 
of the two groups. This is because, as stated in Chapter I, 
ethnicity is not only a biological distinction, but also 
refers to the degree of conformity by members of the 
collectivity to their own culture. That is why the 
exploration of the differences in socio-cultural characteristics 
of Betawenese and newcomers in the village community Mampang 
Tegalparang is a prerequisi~to a basic understanding of 
the relationships between the two groups. 
2. Socio-economic Data 
(a) Family Size: It lS difficult to describe exactly the 
di fferences in family size between Betawenese and newcomers 
si nce figures on the ethnic distribution in Mampang 
Tegalparang do not exist. But my survey suggests that the 
ho useholds of newcomers are considerably smaller than those of 
the Betawenese. (The average of members of households of the 
newcomers was 4.3, while t he comparable figure for Betawenese 
wa s 6.3). This difference in household size is caused mainly 
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b y differences in the number of children. The fact that 
the male and female heads of households among the newcomers 
had comparatively younger average ages (34) than the 
Betawenese (40.5) accounts for the relatively low family 
size of the newcomers. 
(b) Income: The average individual income of the people 
i nterviewed was Rp. 39,480 (=A$76) per annum. This figure 
is much below the national income per capita which was 
approximately A$121 per annum. Household incomes of 
Betawenese and newcomers are clearly different; 80 per cent 
of Betawenese household incomes were only Rp. 50,000 or 
below; while the comparable figure for newcomers was 26 
per cent. However, 16 per cent of newcomers did not own land 
and houses; this would neutralise their greater income level, 
because they had to spend some of their income on house 
rental and had to work outside Mampang Tegalparang, which 
involved transport costs. The newcomers had to spend more 
than the Betawenese. 
TABLE 7 
Household Income by Ethnicity 
Income Betawenese Newcomers 
(in rupiah) n - 31 n - 23 
14,000 - 50,000 25 80% 5 26% 
51,000 up 6 20% 18 74% 
31 100% 23 100% 
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) Wealth Differences: In terms of owners hip of land, 
( In rship s tatus here means h~storically legalised landholdi n g , 
nr t l egally certified by formal certificate), the Betawene se 
Jere b e -t ter off than newcomers. l _asked many persons if they 
knew an y Betawe nese who rented rather than owned land, but my 
~e s pondents replied that there were none. However, there 
_r e 1 7 newcome r households which rented or contracted the 
land from the Betawenese. My survey suggests that there were 
16 p e rcent of newcomer households which did not own land. 
Ther e was a small percentage difference between the Betawenese 
and n e wcomers who owned land which cost more than Rp.5,000,000, 
but ther e was a clear percentage difference between those who 
owned houses which cost more than this sum. As shown in 
Table 8, 17.5 percent of newcomers owned large and luxurious 
houses, while among the Betawenese the percentage was only 
2.7. 
TABLE 8 
Value of land and houses by ethnicity 
Value of land 
(less than Rp.5,000,000) 
Rp. 5,000,000 or more 
Value of house 
(less than Rp.5,000,000) 
Rp.5,000,000 or more 
Owned by 
Betawenese 
n = 31 
74.00% 
26.00 % 
100.00 % 
97.3 % 
2.7 % 
100.00 % 
Owned by 
Newcomers 
n = 23 
80.00 % 
20.00 % 
100.00% 
82.5 % 
17.5% 
100.00 % 
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As stated in Chapter III, it was a ' common phenomenon to see 
ealthy newcomers build luxury houses among poor Betawenese 
hnu ses in Mampang Tegalparang. This put the Betawenese under 
llres sure to sell their land and move to other areas: 
"We t a lked about Ustadz Zain (an important 
Betawenese religious leader) whose house 
looked v e ry poor compared with the other 
newcomers' houses around him. He (the 
informant, - a young Betawenese religious 
leader) said Ustadz Zain was not very happy 
to stay among wealthy newcomers and intended 
to sell his land and house. But most 
Betawenese in the neighbourhood expected him 
not to do so because they needed his 
leadership. Then I talked to Ustadz Zain 
and he said he could maintain the house for 
probably one more year." 
Although the quality of houses 1n Mampang Tegalparang 
1S an important criterion for measuring the wealth of people, 
it 1S very difficult to compare the material wealth of the 
Be tawenese and newcomers just from the quality of their 
houses . The newcomers were more heterogenous in material 
wealth. Most luxury houses belonged to the newcomers but on 
the other hand, the poorer people in Mampang Tegalparang were 
also mostly newcomers. 
(d) Consumer Goods: Nearly all Betawenese household (99 
per cent) in the survey owned a radio, while the percentage 
of newcomers who owned a radio was 80 per cent. There were 
very important differences between the two groups in their 
ownership of certain consumer goods such as: radios, sewing 
machines, cars, television sets, bicycles, cassette players 
nd wristwatches. (See Table 9). These data, suggest that 
les s Betawenese were interested 1n the kind of consumer 
goods used by urban people than newcomers. Even so, Betawenese 
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o appea r affected by urban life; . in a typical rural 
s~ tting one would expect hardly any of these appliances. 
TABLE 9 
. e r cen tage of ownership of selected consumer items per famil y 
by .thn icity: 
Betawenese Newcomers 
n - 31 n - 23 
Ca r s 
Mo torb i kes 
Te l evision sets 
Rad i os 
8. 4 
30.6 
16.8 
99.0 
25.2 
15.0 
30.0 
50.0 
80.0 
60.0 
25.0 
Bi cy cles 
Ca ssette players 
Wristwa tches 
Sewing Machines 
3.0 
64.0 
95.0 
100.0 
60.0 
(e) occupational status: Based on an open-ended question, 
the respondents gave 23 types of occupation which I have 
classified into 4 or 5 categories (See Tables 10 and 11). 
This classification is based on two main considerations; social 
s tatus associated with each type of occupation, and economic 
b ehaviour. The complete breakdown of the 23 types of 
o ccupation 1S: 
1. Housewi fe 
2. Self-employed, which includes dressmakers, 
furniture sellers, housebuilding material 
sellers, food sellers, banana leaves 
sellers, petty traders, brokers, fruit 
sellers, rice sellers and oil sellers. 
3 . Profe ssional (or white collar), which 
includes army personnel, public servants, 
employees of private companies, employees 
of government companies, religious 
teachers, and people in the rental 
business (e.g. cars, houses, party 
equipment) . 
4. Blue collar labour, which includes drivers, 
factory workers, servants and l a undry 
workers. 
5. Unemployed. 
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There were no important differences in the types of 
occupations followed by female Betawenese and female 
newcome rs, but as might be expected there were very important 
di f f erences in some types of occupation between Betawenese 
males and male newcomers. Only 27.5 per cent of the Betawenese 
ha d professional occupations and even these limited mostly 
to religious teaching; the comparable figure among the 
~ewcomers was 68 per cent. As shown ln Table 11, most 
Be tawenese males were still involved ln self-employed 
occupations (55 per cent). 
TABLE 10 
Percentage of occupation of females by ethnicity 
Betawenese Newcomers 
Type of occupation n = 58 n - 30 
Housewife 38 (65 % ) 18 (60% ) 
Self-employed 10 (17.2%) 3 (10%) 
Professional 5 ( 8.6%) 7 (23.3%) 
Blue collar 2 ( 3.4%) 1 ( 3.3%) 
Unemployed 3 ( 5. 8 %) 1 ( 3 . 3 %) 
54 (100%) 28 (100 %) 
TABLE 11 
Percentage of occupation of males by ethnicity 
~ype of occupation 
Se lf-employed 
Professional 
Blue collar 
Unemployed 
Betawenese 
n = 54 
30 
15 
1 
8 
54 
(55.0%) 
(27.5%) 
( 2.0%) 
(15.5%) 
(100 %) 
Newcomers 
n = 28 
6 
19 
3 
28 
(21.4 %) 
(68.0 %) 
(10.6 %) 
(100 %) 
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(f) Educat'on: As mentioned earlier, the Betawenese are 
little involved in the professional occupations in Jakarta 
b ~cause of their lower standard of secular education. The 
f ct that those Betawenese with sufficient background In 
re ligious education become religious teachers in government 
re ligious schools, indicates that if more Betawenese had 
s ufficient background in secular education, more of them 
would seek professional employment. 
The Betawenese in my study had, indeed, a lower 
standard of education than the newcomers. A very high 
proportion of them - more than 60% - have never had any 
secular education and only 10% had gone beyond primary school 
(See Table 12). 
TABLE 12 
Percentage of secular education by ethnicity 
No secular schooling 
Primary 
Hi gh school 
University 
Total: 
---
Betawenese 
n - 112 
68 (60.7%) 
32 (28.6%) 
11 ( 9.9%) 
1 ( o • 8 %) 
112 (100%) 
Newcomers 
n - 58 
4 ( 7 %) 
20 (34%) 
30 (52%) 
4 ( 7%) 
58 (100%) 
As might be expected, those with no secular schooling 
we re concentrated in the older age groups, but, unexpectedly, 
the proportion in the youngest age group (15-24) who had not 
b e en to secular school was also fairly large. This can be 
e xplained by the Betawenese opinion that secular education 
wa s not important for fema les. (The percentage of women who 
h a d not be n to secular school was much high r th a n tho m~10 
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p r c entage i.e., 65.3% against 34.7%). The very limited 
n umber of girls who attend secular schools can be explained 
by the fact that Betawenese women are not expected to 
pa r t icipate much in supporting the economic needs of the 
fami ly. Even the tendency of boys to continue their studies 
i n high schools is still very low; In SMP 46 (Sekolah 
Me n e ngah Pertama - Junior High School) which has about 935 
students and is the only SMP in Mampang Tegalparang, there were 
o nly 25 Betawenese students from Kelurahan Tegalparang -
which is only some 2 per cent of all young Betawenese who 
were eligible for attendance there. Since the Betawenese 
I n Tegalparang represent about 65% of the entire population 
l n Tegalparang, the 2 per cent of Betawenese student s is a 
very low percentage indeed. 
TABLE 13 
Secular schooling by current age 
15-24 25-34 35-44 
Secular schooling n=62 n=46 n=32 
No schooling 39.0% 22.1% 43.9% 
Primary 35.3% 35.4% 32.7 % 
Secondary and above 25.7% 43.5% 23.4% 
100% 100% 100% 
3. Religious and cultural characteristics 
45-over 
n=30 
82.7% 
11.6% 
5.7% 
100% 
The Betawenese in Mampang Tegalparang are mostly 
(All 
n= 1 7 0) 
f aithful to Islamic practices. My local informants assured 
me that all Betawenese males attended the Friday midday pray er. 
This was confirmed by the survey results (see Table 14). 
Although in Islam the five daily prayers can be performed 
individually and in private, I observed that most adult 
Betawenese males per f ormed the evening prayer in the mosqu e s. 
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Al l adult Betawenese males and femaies who were interviewe d 
f a st during Ramadhan, and religious courses such as Islami c 
Ko r a n ic schools were attended at least once a week. Table 14 
s hows t he different intensity of the religious practices 
be tween Betawe nese and newcomers. It is evident that the 
ne c omers in Mampang Tegalparang are less faithful to Islamic 
~ r a c tic es than the Betawenese: 
TABLE 14 
Percentage of religious practices by ethnicity 
Friday midday prayer 
(males only) 
(a) 
(b) 
every week 
never 
Evening prayer 
(only for males) 
(a) 
(b) 
(c) 
every evenlng 
sometimes 
never 
Fast during Ramadhan 
(males and females) 
( a ) whole month 
(b) sometimes 
(c) never 
Reading Koran 
(a ) daily 
(b) weekly 
(c) monthly 
(d) never 
Religious courses (pengajian) 
(a) once weekly or more 
(b) never 
Betawenese 
n = 112 
% 
100 (n=54) 
o 
70 (n=54) 
30 
100 
58.9 
18.8 
1.8 
20.5 
89.3 
10.7 
Newcomers 
n = 58 
% 
53. 5 (n= 2 8 ) 
46.5 
10.7 (n=28 
89.7 
69 
31 
22.4 
77.6 
27 
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"I asked Imron Zarkasyi . (a Javanese newcomer 
who has been staying in Mampang Tegalparang 
for 13 years and is an official of the 
Department of Religious Affairs about the 
religiosity of the newcomers. He said most 
newcomers were Javanese abangan (my survey 
shows that the Javanese represented 74 per 
cent of total newcomers). (Abangan are 
Javanese Moslems who do no ·t practice Islamic 
Law and Islamic teachings, but believe in 
the Oneness of God and Prophet Mohammed of 
the Islamic theology). He said that there 
were some Javanese abangan who liked to be 
more faithful to Islamic practices but they 
complained there was no Islamic course for 
adult beginners; Koranic courses which were 
held every Thursday night, for example, were 
available for people who could read the 
Koran fluently. He did say, however, that 
there were a few newcomers as faithful to 
Islamic practices as the Betawenese, who 
actively participated in five daily prayers 
and pengaj ian." 
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Because they adhere so closely to Islamic teachings, 
the Betawenese are reluctant to send their children to 
secular schools. The madrasah (Islamic schools) are still 
preferred to Sekolah Dasar (government primary schools). 
Although disagreement among the younger generation has been 
growing strongly, the old generation still considers secular 
education to be a first step towards Christianisation; 
accordingly , the children must attend madrasah either in 
the morning or afternoon. 
I heard Haji Rohmani (a Betawenese whose two sons 
were students of Junior High School but went to madrasah in 
the afternoon) criticising Wito (a Javanese and classmate of 
Haji Rohmani's sons) because he did not also go to madrasah 
- "why don't you go to madrasah like Abdul and Halim (his 
two sons). You'll become a Christian if you don't go to 
madrasah" . Later I discussed this criticism with some young 
Betawenese informants and they explained that the younger 
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gcn ration did not agree with the critici sm. The y said 
. t w s a r e sul t of the propaganda of the proprietors of 
par t i culi e r e lande rij e n during the colonial period which urged 
the Betawenese not to go to secular schools. This was to 
ma intain the status quo, i.e. the Betawenese would remaln 
unde rdogs and the landowners would retain their position of 
fe uda l privilege. The older generation, they said, wer e still 
strongly influenced by this propaganda, but there was a 
tende ncy for more and more young Betawenese males to attend 
government primary schools and high schools. 
Conflict was also found to occur in matters of custom 
and habit. My informants explained that the Betawenese always 
opposed newcomers who organised western dance parties in their 
r e sidential neighbourhoods. They also protested against 
ne wcomers who invited young Betawenese to parties where they 
s e rved beer. There was also a problem with the newcomers who 
owned dogs. In general, the Betawenese are very sensitive about 
dogs, considering them disgusting. (In Islam dogs are said to 
b e d i rty animals, like pigs). Yet another problem arose 
r e garding dress. Wearing Betawenese kebaya and kudung (the 
Be tawenese long sleeved dress and women's head covering) was 
c ompulsory for adult Betawenese women, and they showed their 
de risive contempt for the newcomers who wore miniskirts. 
The re were clear differences in mUSlC preferences 
between the Betawenese and the newcomers. Influenced by Arabian 
culture most Betawenese had rebana and qosidah (Arabian musi c ) 
a s their preference. For the young Betawenese ~alayan songs 
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were a first preference, while rebana and qosidah were 
their second preferences. For the newcomers, Indonesian 
popular songs were their first preference, and Javanese 
tra ditional songs their second preference. This is probably 
because most newcomers were Javanese. This fact suggests that 
the Javanese have maintained their cultural identity in 
,Jak a rt.a. 
l 
To a certain extent, holidays reflect the religious 
and ideological differences which exist in the Mampang 
Tegalparang community. They also indicate, dimly and 
uncertainly, something about the value choices with which the 
Betawenese and newcomers are at the moment faced. The 
Betawenese did not identify with national events as much as 
newcomers did. None of the Betawenese considered August 17 
(Indonesian Independence Day) an important day, whilst newcomers 
did. Public holidays which were important for the Betawenese 
were Idul Fithri (the End of Fast Month Celebration), Idul 
Adha (Haj Day) and Maulid (Mohammad Birthday) . 
"I went to a Maulid celebration. There were about 
700 people present. Syukron Makmun (a well known 
religious speaker in Jakarta) was giving a speech. 
He started with an Arabic sentence and went on 
to talk about the value of Maulid, saying: "Dear 
brothers, we are now gathering to celebrate the 
birth of Prophet Mohammad; the Day which is sacred 
and holy". He further said that the birthday of 
Mohammad was more sacred and more important than 
the 17th August (Indonesian Independence Day) 
because it was a sacred and holy day, not only 
for Indonesian people, but for all Moslem people 
throughout the world. "Millions of moslem people 
throughout the world are now celebrating the 
birthday of Prophet Mohammad" he said. He was 
a good speaker and seemed very much in touch with 
his listeners, and I suppose people were very much 
attracted by what he said. At the end of his 
speech he asked his listeners to give him financial 
support to build a pesantren near Kebayoran which 
he planned should become a centre of Islamic 
religious education. I wa s told Rp. 30,000 was 
collected from listeners." 
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4. Data on Social Ties 
(a) Patterns of settlement: My observation data suggest 
that there has been a "cluster" pattern of settlement for 
the Betawenese and newcomers which is significant. Most of 
the newcomers are concentrated in the government sector, 
marke t sector, military camps, housing complexes and along 
the main roads. Even mixed residential neighbourhoods are 
divided into clusters, or section, in which the Betawenese 
live by themselves; almost in no case are Betawenese houses 
to be found alone among newcomers' houses. Map VIII portrays 
this situation. As is clearly seen, the Betawenese and 
newcomers are residentially segregated. Particularly for the 
Betawenese, close neighbours tend to be their own relatives. 
The reasons for this would appear to be twofold: firstly, 
because of the land ownership system of inheritance, and 
secondly, because of the social values and family organisation 
of the Betawenese, which restricts Betawenese females' social 
ties to close relatives or very intimate and close neighbours. 
They (female Betawenese) cannot develop social ties with other 
people to the extent that Betawenese males do because: 
(a) Betawenese women are not expected to support 
the economic activities of the family; 
(b) they do not have to go to the market because 
the market is too far from their residential 
neighbourhoods; also because there are many 
vegetable sellers visiting their houses daily; 
(c) Mosques within the Betawenese neighbourhood 
organisation are provided for the Betawenese 
males only; 
(d) women are expected to have social contacts and 
social activities among themselves. 
1~P VIII: The neighbourhood unit where the survey was 
c onducted, showing "ethnic cluster". 
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Scale 1 : 12,000 
Road 
Newcomers' houses 
Betawenese' houses 
Mixed spouses' houses 
Tv10sque 
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By having their own relatives or other Betawenese 
-s t heir closest neighbours, the Betawenese women can develop 
soc i al ties by visiting each other for conversation and 
c l _xation. 
(b) 
"l asked many Betawenese women why they did not 
visit the newcomers' women for a chat. "We would 
like to" they said, "but they (the newcomers 
women) do not have time to have a chat like us; 
we find they are always busy. We spend hours 
every day in having a chat, mostly with our own 
close relatives"." 
Social ties around religious activities: The Betawenese 
women need social contacts among themselves as it is shown 
that they are much more active ln pengaJlan and the Maulid 
ceremonles than the Betawenese males. A hundred per cent of 
Betawenese women interviewed participated regularly (at least 
once a week and most of them twice a week) in pengajian, while 
among the males there were 22 per cent who did not participate 
in pangajian regularly. Moreover, as shown in Table 15, 
female newcomers participated less ln pengajian and the Maulid 
ceremonies than male newcomers, which may indicate that female 
newcomers had less contact with the Betawenese females, than 
did the male newcomers with their Betawenese counterparts. 
The male newcomers could participate in the mosque activities, 
i.e., in collective daily prayers such as evening prayer and 
Friday midday prayer. From the point of religiosity the 
above data also suggest that the more faithful the newcomer 
in Islamic practice, the greater his contact with the 
Be tawenese. Careful attention must be glven to the large 
percentage of male newcomers (48%) who participated in the 
pengaJlan . Most newcomers interviewed explained that they 
preferred inviting religious teachers to give them religious 
courses at their own homes to visiting the mosques for 
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th e e courses. This suggests that male ne wcomers did not 
I . r t icipate actively in the religious courses organised by 
-tI e Betawenese. 
TABLE 15 
Percentage of pengajian/Maulid ceremonles 
Betawenese Newcomers 
Males Females Males Females 
n=54 n=58 n=28 n=8Q 
Attended Pengajian 78 100 48 2 
Never attended Pengajian 22 52 98 
100 100 100 100 
Haulid ceremonles: 
(a) more than 7 times 43 76 
(b) less than 7 times 57 24 
(c) once 50 15 
(d) never 50 85 
100 100 100 100 
(c) Social ties outside religious activities: What we have 
discussed so far have been the features of the relationships 
between the Betawenese and newcomers around the mosques and 
religious activities. Because the mosque and religious 
acti vities involve the most representative daily social 
ac tivities of the Betawenese, their analysis provides the 
c learest understanding of the features of the relationships 
of t he two groups. 
However, we did try to assess the features of the 
re lationships between the two groups outside the mosque and 
ligious activities. Consequently, questions on who their 
c lose friends were, who they contacted during difficulties, 
who they visited for a cha t, were included in the survey. 
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~ab lL 16 shows their first preference about who were 
-he i r closest contacts in times of trouble. 
TABLE 16 
First preferences for closest people to contact 
Borrowing Invita tion 
Mone y Idle chat to party 
Fa mily 65.5 22.4 43.5 
Fr iends 14.1 43.5 28.8 
Ne ighbours 19.4 32.9 26.5 
Don't know 1.2 0.6 1.2 
100% 100% 100% 
As shown, respondents chose their families as the 
people they would prefer to contact if in financial 
difficulty. They also showed a preference for inviting 
family members to parties. Friends were important in 
casual conversation. A question on who their closest fri e nds 
we re and their ethnic identification was included in the 
survey but unfortunately there were only some 20 per cent who 
r e plied. Probably the question was so sensitive that the 
ma jority of the respondents did not want to give names of 
f r iends being identified by ethnicity. Ninety per cent of 
-the closest friends mentioned by those few who responded were 
o f the same ethnic group as the respondents. 
An analysis of the ethnic identification of the 
ne i ghbourhood was given earlier, i.e. there has b e en a 
" c luster" pattern of neighbourhood settlement in which ethnic 
g oups tend to live by themselves. The Betawenese spend much 
t i me in casual conv ers ation with their friends and neig hbours, 
who are mostly Betawenese. 
"I asked Imron (a newcomer who has been living 
in Mampang Tegalparang for 13 y e ars and also the 
secretary of Rukun Warga) about this. He said 
that the Betawenese would stop chatting together 
if a newcomer wanted to participate. In such a 
case, the chat would change from a casual 
conversation to a very formal talk." 
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Data on the co-operative run by this newcomer (Imron) 
QlVeS a valuable insight into the lack of co-operation betwee n 
t he Betawenese and newcomers. Imron and the Vice Secretary of 
Rukun Warga of this neighbourhood were Javanese, and there 
were about fourteen Javanese households in the area who were 
very poor. Most of the men worked as becak drivers. Very 
f requently they were in economic difficulties and needed 
s upport from their neighbours. Since they were not allowed 
credit to buy daily needs in a local grocery run by a Betawenese, 
the Secretary of the RW organised a co-operative, membership 
of which was restricted to the Javanese. Credit was available 
for poor members. 
5. CO~1 J1 UNITY ORGANISAT IONS I N t-1N1PANG T~Gz\Ll!A-~J\ lG 
Co 
This section will explore how Betawenese and newcomers 
dev lop social groupings which characterise the pattern of 
Lh ir inter-ethnic relationships. 
(a) Neighbourhood Organisations: The neighbourhood 
organisations of the Betawenese in Mampang Tegalparang are 
1 ased on the locality of the mosques, which are the centres of 
Detawenese social neighbourhood unit systems. This system is 
a maJor influence on the characteristics of social interaction 
b e t ween Betawenese and newcomers. Whether a newcomer can 
participate in the social network of the Betawenese depends on 
his degree of participation in the activities of the mosques. 
This neighbourhood system is different from the neighbourhood 
o rganisation developed by the Jakarta Municipal Government. 
1 
Logsdon has conducted an extensive study of the system 
o f neighbourhood organisations ln Jakarta. As she describes, the 
J akarta Municipal Government has encouraged a system of 
neighbourhood organisation by regulation. This sytem is called 
Rukun Tetangga/Rukun Warga (Hereafter RT/RW). According to 
t his system the capital territory is divided into units of 
a p proximately forty households each. "These units of community 
o r ganisation are designed to serve functions in two sub-systems, 
t h e neighbourhood and the territorial administration". 2 The 
f ollowing discussion is merely concerned with the first function, 
Logsdon, Martha Gay, "Neighbourhood Organisation in Jakarta" 
in Indonesia, Modern Indonesian Project, Cornell University, 
New York, Vol. II, Oct. 1974, pp. 53-70. 
Ibid., p.53. 
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-h at lS, the neighbourhood function. 
The regulation does not elaborate the neighbourhood 
fu nction of RT/RW but, as Logsdon suggests, the types of 
ac tivity an RT/RW chairman may take on ln a lower class 
neighbourhood are many and varied. Frequently he may be called 
upon to give advice on a wide range of sUbjects. He may serve 
as mediator in a dispute between neighbours, or as preventor 
o f disharmony. This very broad definition of the role is 
unacceptable to most upper class people, and also to the 
chairmen themselves. 3 Logsdon also mentions that the fringe 
area of Jakarta, which includes the Mampang Tegalparang community, 
is regarded as a typical lower class neighbourhood. 4 It is 
apparent from Postma's research that the Betawenese do not 
participate much in this system. 5 She suggests that very few 
people ln Mampang Tegalparang regard RT/RW chairmen as important 
people to contact or to seek advice from when they are ln 
difficulties; they prefer to contact their religious leaders. 
Postma showed that only 9 percent of them contact RT/RW 
chairmen during difficulties (see Table XVII). This very low 
percentage indicates that religious leaders have a more important 
role in the Betawenese neighbourhood system. As mentioned 
earlier, the Betawenese neighbourhood system is determined by 
the position of the nearest mosque; this is where the religious 
leader usually lives. RT/RW chairmen may be important for 
5 
Ibid, p.59 
Ibid, p.56 
Postma, Nel, "Suka Duka Kaum Migran di Jakarta", (The Life 
of Migrants in Jakarta) in Prisma, Nomor Khusus Urbanisasi 
dan Pengembangan Kota (Special Number: Urbanization and 
City Development), No.7, 1972, p.71. 
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ne~ c(mers, but not for the Betawenese; newcomers do not rega rd 
h e religious leaders (who are mostly Betawenese) as important 
p op l e to contact if they are in difficulties, and 9 percent of 
people who contacted RT/RW chairmen during difficulties r e present 
a lmost entirely the percentage of newcomers in Mampang 
Tegalparang in 1971 when Nel Postma conducted her survey (the 
p rcentage of newcomers in 1971 was 10). 
TABLE 17 
People who were asked for advice in difficulties 
1. Neighbours/friends 5% 
2. Relatives 29% 
3 • Religious leaders 40% 
4. Chairmen of RT/RW 9% 
5. No answer 17% 
100% 
Source: Nel Postma, op.cit., p.7l. 
The activities of Betawenese in the mosques are not 
limited to religious rituals. They cover all the social 
activities of the Betawenese. If one of their neighbours lS 
ill, is going to Mecca as a haj pilgrim, or dies, it is 
announced in the mosques and the members of the mosques are 
expected to glve financial contributions in such cases. For 
example, it was announced one day in the mosque that the house 
of a widow had collapsed and that she needed help from those 
a t tending the Friday prayer to provide money and materials 
t o rebuild it. 
(b) Religious activities. I found in my study that when a 
newcomer arrives in Mampang Tegalparang to settle within the 
Betawenese neighbourhood, he realises that to be involved in 
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the social network means that he must participate in the 
act ivities of the mosques. If he 1S a good Moslem, actively 
pa~ticipating in collective da ily prayers and pengajian, and 
w~althy enough to give social contributions, and especially 
if he is a haj (has performed haj), he will be included in the 
el ite group of Betawenese. All Betawenese who have performed 
haj are included in the elite group of the social stratification 
system. They show their distinctiveness as haj in almost all 
Bc tawenese formal or informal meetings by wearing haj costume. 
They usually take the front queue during collective daily 
pr ayers, take their seats in the VIP room in peng a jian and 
Maulid ceremonies, and also receive privileges in status and 
me als. The contrast between the elite and commoners is so 
great that some Betawenese commoners describe their own status 
ln comparison as "rubbish". This may explain why the Betawenese 
do not mind sacrificing their wealth to go to Mecca as haj 
pilgrims; being a haj means entry to the elite group. The 
percentage of haj among the Betawenese is very high; 14.1 
percent of my respondents had performed haj, but my own 
impression from participative observation is that the actual 
percentage in the community is higher, and may reach 20 percent. 
Though there are no precise data available (see explanation ln 
Chapter II), the percentage of haj pilgrims from Betawenese 
a r eas is definitely higher than that from other areas. 
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Stratification system of Bet'awenese communi ty 
1. Ulama <religiO;-leadeTl\ __ 
2 . Ustad (lower level of religious teachers 
- - - f- - - -I -\- - - - - -
3 . 
Religious dimension I Material dimension 
Betawenese/commoners I 
I 
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collective daily prayer, if he is considered acceptable from 
his physical appearance 6 he will be welcomed and asked to lead 
the prayer. If he is not qualified he can turn down the first 
offer and he will be asked again on succeSSlve appearances 
until the Betawenese decide that he is not eligible to sit ln 
the VIP room 7 at the Betawenese informal meetings. Even a 
qualified newcomer will realise the longer he participates ln 
collective daily prayers, full participation means spending 
about 25 minutes in evening prayer and getting up at 4.30 am 
daily to attend morning prayer and ritual for an hour. If this 
is too much he will gradually withdraw from mosque participation. 
6 
7 
From the Betawenese point of view the invitation to the 
Physical appearance here means, for example, clothing, 
behaviour etc. which the Betawenese think make a person 
sui table to lead daily prayers.' 
The VIP room: A room reserved for very important people; 
in other words, a room which is reserved for distinguished 
guests. I have participated in many Betawenese meetings, 
i.e., pengajian, Maul i d ceremonies and other informal 
meetings, and was only once offered a seat in the VI P room. 
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newcomer to lead daily prayers may be genu1ne 1n the sense that 
they are welcoming him into their neighbourhood network. To 
the newcomer, however, the welcome may not seem genuine since 
he knows he is inadequate to participate in the network, i . e. , 
leading daily prayers. On the other hand, the Betawenese may 
purposely test him to see whether he really is a good Mosl e m 
and able to claim membership in the neighbourhood network. The 
third possibility may be that the Betawenese always try to 
prevent newcomers from becoming fully involved in the 
neighbourhood network by giving them responsibilities beyond 
their capabilities. Although this seems to be an extremely 
negative interpretation, it can be more easily understood if w~ 
realise that leading daily prayers in the Islamic community is 
always used as a method of practicing leadership. And it 1S 
logical to assume that the religious leaders would not be 
happy to see newcomers replace them. Whatever the correc t 
interpretation, the results are always the same. My informants 
assured me that newcomers gradually resign from participation 
in mosque activities. 
Mosques in Mampang Tegalparang are undoubtedly 
Betawenese oriented. They belong to the Betawenese and were 
built by them. It is common knowledge that in Mampang 
Tegalparang, Betawenese can easily collect money from their owrl 
community. Baiturrahim mosque, for example, was completed 
within a year although it cost around Rp .15,OOO,OOO ($A30, OOO). 
The men who organise the daily activities of the mosques ar~ 
Betawenese, the neighbourhood which is developed around the 
mosques is practically entirely Betawenese, and the in ter sts 
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maintained and organised around the mosques are for Betawenese. 
Newcomers organise their neighbourhood system amongst 
themselves and accept the RT/RW neighbourhood system more than 
the mosque system. One Betawenese informant suggested that: 
"although -the newcomers are physically close to us, they are 
spiritually distant". 
neighbourhood system is their acceptance of leadership of the 
Betawenese religious leaders. The Betawenese are tied to the 
mosqueu , not because the mosques have the most special role in 
their daily spiritual life but because the mosques have been 
developed by religious leaders and it is there that r f' ligious 
leaders organise actlvities. The popularity of the mosques 
(whether a certain mosque has a lot of participants at 
collective daily prayers or whether it provides midday Friday 
Prayer) depends on the popularity of the religious leader who 
lives near the mosque. 
Religious leaders tend to be classified into four 
groups: 
1. First-class Dlama, who have been appointed as members 
of Majlis Taklim (Educational Board of Religious 
Education) o f Jakarta, and usually are acknowledged 
as being well-known throughout Jakarta. Most young 
first- class Dlama are graduates from Middle East 
Islamic universities. 
2. Second-class Dlama, who are popular In certain sub-
districts . 
3: Third-class Dlama, who are popular within Kelurahan, 
and 
4 . Fourth- class DIamaT who are mostly young religious 
teachers in the madrasah. 
This classification is very important because it determines 
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where an Ulama should sit in a public meeting such as a Maulid 
(:r;rcmony, or eve n J_n p n g aJlCln and oth r in f o/mol me t::inq R. 
It also determines the amount of money and the quality of the 
meals the Ulama will receive as a compensation for his 
participation in a Maulid ceremony. After all, only the first-
class and second-class Ulama can give sp echcs dur'ng thjg 
eremony! 
To be an Ulama, one must be an expert in the Islamic 
religion and must give religious courses. To become an expert 
in Islamic religion one must have received religious education 
either in the Madrasah or the Pesantren, which usually takes 
many years (6-11 years), and costs a great deal. Man y 
Betawenese go to Pesantren in Tebuireng and Pabelan, East Java; 
some go to the Middle East. That is why only wealthy Betawenese 
can send t heir children to Pesantren (East and Central Java and 
the Middle East). This also explains why Betawenese Ulama are 
also members of the wealthy group. Going to Mecca as a haj 
pilgrim costs a great deal; according to latest reports, one 
must spend at least Rp.7 5 0,OOO ($Ai,500). This is prohibitive 
except for the most wealthy. 
The Betawen~se ti e s with the mosques are organised 
through Majlis Taklim led by Ulama, and this organisation is 
the essence of Betawenese neighbourhood organisations. Most 
newcomers do not develop a relationship with Majlis Taklim, 
and even some of those who attend collective daily prayers do 
not participate in the Majlis Taklim activities. The newcomer 
may be friendly and a good Moslem, but still he is pendatang . 
A Javanese informant who ha s been in Mampang Tega l parang f or 
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13 years , and has frequently been included as a member of a 
Maulid committee, explained that the Betawenese are still 
SUSPlClOUS of him and that his active participation in the 
Betawenese social network lS actually to secure his position so 
that he will be supported by both Betawenese and newcomers for 
leadership in Mampang Tegalparang. I heard one Betawenese 
comment at a Maulid ceremoney where he (the Javanese) gave a 
speech on behalf of the Lurah Mampang, that he was ambitious 
to be the comlng Lurah Mampang. 
The position of Ulama seems to be galnlng In importance 
Slnce there has been a tendency for the Jakarta Municipal 
Government of South Jakarta to appoint newcomers as heads of 
village clusters, and heads of RW/RT. The fact that bdth Lurah 
Mampang (a Sundane se) and Tegalparang (a Javanese) a re newcomers 
may further explain why the Betawenese do not regard them as 
their leaders, and do not look on the RT/RW neighbourhood system 
as suitable or acceptable. 
Mosques do not only have functions of neighbourhood for 
Betawenese; they also mobilise Betawenese ethnic identity. 
Mosques can be categorised into two types, i.e., small mosques 
which are called "musholla" and big mosques, "masjid". Musholla 
provide a neighbourhood unit for abou ·t 80 households in 
Kelurahan Mampang, and about 40 households in Kelurahan 
Tegalparang, and are not used for Friday afternoon prayers. 
Masjid has about ten musholla and is used for Friday afternoon 
prayers and usually has one leading religious leader who 
becomes a member of Majlis Taklim , either As-Syafi-iyyah or 
Ath-Thohiriyyah, two popu~ar religious institutions belonging 
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to B t a wenese in Jakarta. More detailed discus sion o f these 
institu t ions will be given in sub-paragraph (f). 
(d) Pengajian (Religious Courses) The most striking contrast 
b e ween the participation of the Betawenese and the newcomers 
con c e rns the pengajian. Pengajian (or religious courses) are 
held every day, and some are held twice daily; the participants 
a r e grouped according to their sex and age. There 1S pengaJ1an 
on Friday morning for adult married women; on Saturday morning 
for female teenagers; on Sunday morning for adult married 
women; on Monday night for adult married and unmarried men aged 
b e tween 18-40; on Tuesday night for male teenagers; on Wednesday 
a nd Thursday nights for male groups of various ages. I 
part i cipated in these pengajian regularly. Of course 1n the 
pengajian which were organised for females I was allowed only to 
have a seat outside the course rooms. 
In these pengajian the participants do not only liste n 
to re ligious courses given by the leaders, but also develop g roup 
i n terests, maintaining and protecting social solidarity . As 
exp l a ined by one of their religious leaders, by attending 
penga jian a person can: 
"Enlarge his social relations, be free from the 
feeling of loneliness, and also be rewarded by 
mea ls afterwards". 
In eac h pengajian there are two or three households wh ich provide 
meals f or p articipants. These are appointed a week 1n a dvanc e . 
In some pengajian they also organise "arisan" (collec t mon ey 
from a ll members who participate, which will later b e g ive n to 
someone through secret ballot). Pengajian have multi- s oc ial 
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~urposcs . The arrangement (where it 1S conducted, when , fo~ 
whom , and for what purpose) is very flexible . This was proven 
when the pengaJ1an on June 5, 1975 was suddenly conducted in 
my house as a farewell party for me on the eve of my departure 
for Canberra. 
There are of course some newcomers who attend pengaJ1an 
but they do not participate regularly. They are not "permanent" 
members. A pendatang who attends the pengajian frequently is 
considered to be a good pendatang; he likes to interact with 
Betawenese . But if we observe them carefully, the newcomers 
who attend pengajian are mostly poor newcomers who work for 
Betawenese, i.e., looking after the cattle, milking, ooking 
for grass, etc.). Since these people are too badly paid to 
feed themselves properly8 it may be assumed that the motive for 
their participation is economic; as explained earlier, 
participants in pengajian are rewarded with meals. I also 
observed that these people usually sat at the back and did not 
appear to listen to the religious courses much, and were sleepy 
during pengaJ1an. It is also posible that the interaction between 
poor newcomers and Betawenese is more intensive than in the case 
of newcomers who are more comfortably off. Again, perhaps the 
motive is economic. However, even amongst poor newcomers the 
percentage of those who participate in pengajian is small. 
The overall percentage of newcomers in my survey who 
attended pengaJ1an was 27 percent; this does not necessarily 
indicate that they actively participate in p engajian organised 
8 The highest salary these newcomers could receive from the 
Betawenese would be Fp.l2,OOO (SA24.00 per month) . 
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by Betawenese; because some of them invitn religious teachers 
to give them religious courses in thelr own homes, and som' are 
I I _w('omers who hav - just moved to Mampang Tegalparang. Their 
actlve participation in pengajian during their early days in 
the Betawenese community is temporary, and during this time 
th y expect to become familiar with the people in the area and 
so mak their stay more acceptable to the community. Wh n they 
feel secure and settled in (and especially when they realise 
I" , at more and more newcomers have moved in and stayed among 
them), their participation in the pengajian decreases. 
There has been a tendency for pengaJlan to be held more 
intensively since the immigration of newcomers began. It lS 
conducted more demonstratively, using loudspeakers, which some 
newcomers regard as "too noisy". Everyone who walks around In 
Mampang Tegalparang hears loudspeakers from pengajian every day, 
especially during the month of Prophet Mohammad Birthday . I 
went to a thanksgiving party one evening in Haji Syafi'i's 
house (a wealthy Betawenese). Ustadz Hambali (a religious 
leader) made a speech in the course of which he said that wealthy 
people and religious leaders had to cooperate more. Wealthy 
people should take their share by contributing financial support, 
while the religious ~eaders should i1tensify their dedication to 
g lve religious education, particularly to the young generation. 
"Our young genera tion are now threa tened by 
alien cul ,tures" he said, "infidel cultures , 
western music, western dances, nightclubs, 
drinking and other sinful ways of life are 
now in t roduced to our co~nunity. Stand up, 
brothers, and intensify religious courses". 
At the end of his speech he advised his listeners to work harder 
so that they could get rich and be able to contribute wealth 
for the qlory of God . 
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A religious teacher who lS very active In glvlng 
religious courses explained that pengajian has been carried 
out since 1952, but has been increasing for the past couple of 
years. A very we ll-known religious leader in Mampang 
Tegalparang attacked those newcomers who criticised the 
Betawenese for the use of loudspeakers to announce religious 
courses. He asked his audience to intensify their participation 
In religious courses: 
" ... not like the newcomers, who have been 
given the opportunity of s taying and building 
luxury houses in the Betawenese residential 
neighbourhoods, yet do not participate in the 
religious activities in the mosques". 
There was one incident in which a newcomer t h reatened 
to shoot a Betawenese because he was using a loudspeaker to 
invite people to go to the mosque for "subuh" prayer (dawn 
prayer, which lS usually conducted at 4 am). The newcomer felt 
that using a loudspeaker to invite people at that hour was 
unacceptable. Most informants explained that attendance at 
the dawn prayer did not increase even though loudspeakers were 
used. The newcomers also felt disturbed by the amplified 
chanting from every mosque which usually continues for more than 
an hour and a half after dawn prayer. 
It can be assumed that there is a parallel tendency 
between the process of penetration of the newcomers and the 
intensification of pengajian . The more intensive organisation 
of pengajlan is encouraged by the religious leaders, who wish 
to maintain their prestige and leadership, now threatened by the 
intrusion of the newcomers. The effects of penetration in 
weakening the position o r the religious leaders can be explained 
from two viewpoints: 
1. Th more Betawenese move out from th ir 
residential neighbourhood, the less participants 
there are in p ngajian. Participants in pengajian 
are the basis of prestige and leadership for the 
religious leaders. 
2. The more intensive the settlement of the wealthy 
and influential newcomers, the weaker the presti0 
and leadership of the religious leaders.~ 
Pengajian is thus Betawenese-oriented to maintain 
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Betawenese solidarity in dcfence against the growing numbers 
of newcom rs into residential neighbourhood. It also hclps to 
strengthen the distinctiveness of the Betawenese community in 
Mampang Tegalparang. Actions and manipulations are intensified 
to maintain the ethnic exclusiveness of the Betawenese community 
which is being threatened by increasing social interaction 
between Betawenese and newcomers. 
(e) Maulid Ceremony (Celebration of Prophet Mohammad Birthday) 
The Maulid ceremony is commonly celebrated by Moslem people 
throughout Indonesia, but it is especially important here in 
relation to the interaction between Betawenese and newcomers, 
because in Mampang Tegalparang Maulid is celebrated nearly every 
day for more than two months. In all mosques and pengaJlan 
organisations it is participated in mostly by the Betawenese. 
Betawenese symbols , i.e., fire-crackers, Betawenese speakers, 
music (which they call "burdah"), flags and Maulid rituals 
(specifically developed by the Betawenese), are used. All 
33 mosques and pengaJlan organisations ce lebrate the Maulid. 
During the survey year the Maulid was celebrated from 20 March 
9 Before the arrival of the newcomers these Ulama had the 
best houses and other material wealth which became the 
symbol of high status among the Betawenese, but now their 
houses look very old and poor compared with those of the 
w althy newcom rs . 
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to 25 May. Each Maulid was attended by 500-700 people (mostly 
members of the mosque or the pengajian organisation which 
conducted the celebration), and guest participants .who were 
sent by neighbouring mosques. This suggests that there is an 
effective coordination among mosques, and since mosque members 
are mostly Betawenese , the participants of Maulid are also 
mostly Betawenese . 
The women celebrate the Maulid through their pengaJlan 
organisations and participate inilie Maulid as actively and 
frequently as the males. As indicated earlier (Table XV), most 
male and female Betawenese participate in Maulid ceremony eight 
or more times , and the remainder participate in the ceremonies 
at least four times within the two months during which they are 
held , while most newcomers do not participate, and few attend 
the ceremonies once or twice . Their participation is limited 
to the celebrations organised by the nearest mosque to the 
newcomers ' house. Since all people near the mosque are invited 
to participate it would be regarJed as intolerable rudeness if 
the newcomers did not attend the Maulid celebrations. The 
newcomers also realise that Maulid celebration is the most 
important of the Betawenese public meetings. During these two 
months the Betawenese visit each other (especially their 
closest relatives and neighbours) and by doing so maintain 
their primary social ties. They also consider Maulid celebration 
to be more important than other celebrations, i.e., National 
Independence Day , which newcomers consider more important. The 
celebration of the Maulid is so important ~hat the Betawenese 
do not mind spending millions of rupiahs during these two months. 
A rough calculation of the amount of money Betawenese s pent for 
the abovementioned Maulid celebrations follows: 
Budget for one Maulid celebration 
Fire-crackers 
Compensation for 3 first-class Ulama 
Transport for one Ulama from outside Mampang 
Teg21parang to give the most important speech 
Compensation for second-class Ulama - four 
Sohibul bait (meals for distin~uished guests 
provided by important host) 
Meals for 600 other participants (nampan 
contribution by members of the mosque where 
Maulid was held) 
Rp. 
5,000 
15,000 
10,000 
10,000 
100,000 
180,000 
Re. 320,000 
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The figure for approximately seventy such celebrations held In 
the two month period would be around Rp. 22,400,000 ($A43,000). 
The Betawenese have been conducting Maulid celebrations 
J for many years, but only In recent years has It been conducted 
for more than two months and in all mosques and pengaJlan 
organisations. The meaning of Maulid itself as a celebration 
of Prophet Mohammad Birthday seems a secondary objective, 
because most speakers are the same religious leaders, and 
participants are also those members of the mosques In Mampang 
Tegalparang. Content of the speeches does not stress the 
meaning of the birthoay of Mohammad. The most important things 
are: fire-crackers; burdah; Betawenese religious leaders; 
typical Betawenese meals; flags, and other Betawenese. These 
aspects of the celebrations encourage the Betawenese to attend 
to meet each other and to strengthen the solidarity amongst 
them which is being threatened by the newcomers. Similarly to 
the more intensive organisation of pengajian which is encouraged 
by the religious leaders W l 0 wish to maintain their prestige and 
leadership, Maulid celebrations ar also encournqcd by thnsr 
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leaders. Through their speeches the leaders develop multiple 
relation s hips of power over laymen; they also play significant 
roles in the process of communic'ation and coordination in 
matters of general policy faced by the Betawenese community. 
(f) Asy-Syafi'iyyah and Ath-Thohiriyyah Radio Broadcasting 
Anyone who walks around in Mampang Tegalparang on Sundays 
will constantly hear speeches on the radio given by Betawenese 
speakers on either the Asy-Syafi'iyyah or Ath-Thohiriyyah 
broadcasts, which are relayed from the two Betawenese Religious 
Institutions, i.e., Perguruan Asy-Syafi'iyyah and Perguruan 
Ath-Thohiriyyah in Jatinegara. 10 Most of those who listen to 
the speeches are Betawenese. 
The Betawene se in Mampang Tegalparang are linked with 
other Betawenese throughout Jakarta through Asy-Syafi'iyyah 
and Ath-Thohiriyyah Religious Institutions, by which they consider 
Alhaj Abdullah Syafi'i and Alhaj Abdullah Thohir to be their 
leaders. Some of the Betawenese in Mampang Tegalparang attend 
penqaJlan In these two religious institutions on Sundays, and 
many of them participated In the Maulid celebrations held by 
the institutions on March 22 and 29, 1975, which had attendances 
of some 30,000 each. Their intensive participati on in those 
pengajian and Maulid celebrations suggests that the Betawenese 
participate actively in streng thening the positions of 
Asy-Syafi'iyyah and Ath-rhohiriyya~ Religious Institutions and 
in their efforts to gain local leadership. These institutions 
are relatively new and have gained greater popularity only since 
1 0 On Perguruan Asy-Syaf i'iyyah, see Sulaiman Yusuf, op .cit., 
and see also Tempo Magazine No.9, Th.V., May 3, 1975, 
p. 38. 
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Perguruan Kwitang (Kwitang Religious Institution) supported 
the Government Party (GOLKAR - Golongan Karya or Functional 
Group) in the 1971 general eletion. ll Perguruan Kwitang has for 
years dominated the leadership of the Be -tawenese community . In 
Jakarta, and has been led by the descendants of Habib Ali, who 
carne from Saudi Arabia. (Both Alhaj Abdullah Syafi'i and Alhaj 
Abdullah Thohir graduated from Perguruan Kwitang). As Perguruan 
Asy-Syafi'iyyah and Ath-Thohiriyyah have been developed by 
native Betawenese leaders, the increasing popularity of the two 
religious institutions may indicate the growth of Betawenese 
awareness of the need to strengthen the position of their ethnic 
group. 
The boycott of Parliament by Moslem students which was 
participated in by Perguruan Ath-Thohiriyyah1Lin 1973 when the 
parliament was debating the Marriage Bill, and also Maulid 
celebrations conducted in April 1975 in the Public Hall Senayan 
not far from Parliament House by the Perguruan Asy-Syafi'iyyah 
- and participated in by more than 20,000 Betawenese - might 
describe the increasingly strong position of the Betawenese 
community in Jakarta. Both Perguruan have now become the symbol 
of Betawenese solidarity and leadership in the organisation of 
the social, economic , and political fight for Betawenese 
interests. 
The three most important activities organised by these 
two religious ins t itutions are: 
1 1 
1 2 
On GOLKAR as a political party, see Pemilihan Umum, 1971, 
op.cit., pp. 103 -112. 
See Tempo, 6 October, 1973. 
(a) madrasah, 1.e., the organisation of formal 
religious education for Betawenese young people 
and Majlis Taklim, religious courses for adult 
Betawenese; 
(b) radio broadcats which relay the speeches glven 
every day by the leaders; and 
(c) travel by religious leaders around Jakarta to 
give speeches in mosques and religious 
institutions organised by the Betawenese. 
The communication among the Betawenese through these two 
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religious institutions is so effective that the Betawenese are 
well informed on nearly all aspects of daily affairs of their 
close family and friends, such as illnesses, deaths, marr1ages, 
births, and haj pilgrimages. 
(g) Burial ceremony_ 
The practice of the burial of the dead, if they happen 
to be newcomers, reveals the most serious split between 
Betawenese and newcomers. The system which now prevails 1S as 
follows. If a newcomer dies, his/her family will ask a 
Betawenese to organise the burial - bathing the dead, wrapp1ng 
him/her in white cloth, praying over the body, and other 
religious rituals for the dead, ano burying him/her, with 
further religious ritual after the burial . They ask the 
Betawenese to do this probab l y because the newcomers do not have 
the specialised knowledge necessary for preparing people for 
burial. The employment of an Islamic undertaker is a tradition 
for Indonesian Moslems. Under the stress of grief the family 
of the dead person need an undertaker trained in Islamic rituals 
to conduct the services. Newcomers in Mampang Tegalparang 
probably do not have such undertakers available, hence they need 
a Betawenese undertaker. The B tawenese who organise burials 
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carry out their duties based on a contractual agreement with 
the family of the dead person. 
This system hurts both groups. The Betawenese who 
organ1se the burial usually carry it out without the full consent 
of their Betawenese neighbours. They organise 15-20 Betawenese 
to carry out the burial (partly according to the Betawenese 
system and partly based on the contractual agreement developed 
by the newcomers). My Betawenese informants (who did not agree 
with this contractual system) explained that newcomers had 
difficulty in burying their dead because they do not like to 
interact with the Betawenese, and are not members of a mosque. 
The cemetery is part of the mosque, i,e., is situated on the 
same land, and was donated by Betawenese ancestors who 
determined that the mosque and cemetery would be available for 
members of the mosque only. Newcomers should not be buried 1n 
the ceJYleter" - but the dead must be buried - and the problem 1S 
solved by asking a Betawenese (who is considered to be able to 
1 3 
solve the difficulty for a considerable fee) to arrange burial. 
This hurts the newcomers but they have to comply. The only 
alternative is burial in the public cemetery(belonging to the 
Jakarta Municipal Government) which is some 10 km. away, and 
also very expensive (the costs are paid to the local government) . 
1 3 My informants indicated that the contribution was between 
Rp.30,000 - 50,000 ($A60-$AlOO). Vvealthy newcomers do not 
bury their dead in the Betawenese cemeteries, probably 
because they have sufficient facili ties to make it possible 
for them to use the publ i c cemeter l es owned by the 
government, and also becaJse most of them join Bunga 
Kemboja Funeral Institution which organises funerals. The 
members of the Institution pay contributions monthly. 
This data suggests that wealthy newcomers are less 
dependent on the Betawenese and consequently interaction 
between them is less intensive than between the poorer 
newcomers and the Betawenese. 
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Many Betawenese feel that they are degraded in the eyes of 
the newcomers by the fact that their undertakers accept funeral 
expenses from them for reasons other than the strict rules of 
the mosques. 
The Betawenese undertaker who realises that without his 
help newcomers will have trouble making their funeral arrangements 
probably manipulates the situat i on to his own advantage. Because 
he is also the undertaker for the Betawenese community he can 
assure his fellow Betawenese that he carried out the funeral 
as part of his responsibility to attend to the bodies of the 
dead. The most probable interpretation of this whole affair 1S 
that the Betawenese undertaker, together with a small group of 
other Betawenese, is willing to utilise disharmony and exploit 
the newcomers in a manner 1n which he would not exploit people 
of his own ethnic group. And the ethnic disharmony between the 
two groups is sufficiently strong to prevent their cooperation 
in the fulfilment of a strongly felt social obligation for the 
traditional burial of the dead. 
(h) Formal and Informal Organisations for Newcomers. 
As has been explained earlier in this chapter, asli and 
pendatang develop different systems of neighbourhood, and most 
informal interest groups are only available for the Betawenese, 
while for newcomers, important social ties are maintained with 
the people outside Mampang Tegalparang. 
Data on formal and informal organisations for newcomers 
were not available during the time when the fieldwork was done. 
This was partly because t h ey are less well integrated than the 
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Betawenese. They are heterogeneous ethnically, culturally, 
socially, and economically~ They are also more heterogeneous 
in religion, professions and education. With a couple of 
exceptions (e.g . , Tendean and Buncit Raya Roads and in housing 
complexes) , the newcomers live scattered among the Betawenese 
households. But there are some indirect data which may help to 
construct the patterns of newcomers' social groupings. 
Newcomers who live in housing complexes, l.e., military 
camps , Japanese housing complexes, P . T. Asuransi Indonesia 
(Indonesian Insurance Company) housing complexes, and Bappenas 
housing complexes automatically build their own neighbourhood 
organisations amongst themselves and consequently have little 
contact with the Betawenese. Furthermore, to these newcomers 
the Betawenese show their most unfriendly attitudes. They say 
that their children are rude and naughty and too lazy to go to 
the mosques because they play around with children in the 
housing complexes; or as a Betawenese commented when they ran 
out of meals during one of their Maulid ceremonies: "it was 
because many children from the housing complexes took part In 
the ceremony" . This unfriendly attitude towards people in 
housing complexes is probably because people there maintain 
their own community and have little in cornmon with the 
Betawenese, socially and economically; they are employed mainly 
in modern sectors of the business world and administration of 
Jakarta . Multiple differences in cultural background, education, 
profession and material wealth do minimise the opportunity for 
newcomers in housing complexes to interact with the Betawenese. 
Moreover, these complexes are much larger and more expensive-
looking than the Betawenese houses. 
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Newcomers who live scattered among the Betawenese have 
better and more frequent contact with them, but as has been 
explained earlier , are not fully involved in their neighbourhood 
organisations. They may have more frequent contact with other 
newcomers than with the Betawenese, but their main links are 
with people outside. Their more important social ties appear 
to be with their work-mates, families , friends from the same 
birthplace, members of professional clubs, sporting clubs and 
other associations outside Mampang Tegalparang. The Batak 
ethnic group in Jakarta, for example, has organised ethnic 
associations exclusively for Batak people. As pointed out by 
Bruner: 
"When a Batak migrates he may move out of the 
highlands , but he does not necessarily move 
out of Batak ethnic space. Wherever he goes 
in Indonesia he carries with him the addresses 
of Batak relatives as wel l as the basic 
premises and ideas of Batak culture". 1 4 
Because the newcomers are heterogeneous among themselves it 1S 
very difficult for them to develop formally or informally 
organised interest groups; and since they are not able to be 
fuJly involved in the Betawenese social group1ngs there is no 
other option than to continue their old social ties with people 
outside their place of residence. 
5. Integrative elements 
Not all aspects of the interaction between Betawenese 
and newcomers in this neighbourhood unit are divisive. There 
are some elements which encourage the interaction to be 
1 4 Brln r, Edward M., Batak Ethnic Associations 1n Three 
Indone sian Cities , op .cit., p . 212. 
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integrative: 
(a) Marriage 
(b) Sport s 
(c) Economy 
(d) Mosque activities 
(a) 1arriage : Although the contacts between Betawenese and 
newcomers are relatively new , inter-ethnic marriage seems to 
be flourishing . Of the 87 households in this neighbourhood 
unit , 9 (19 %) were mixed (Betawenese and newcomers) couples, 
of which 8 were young married couples who were married during 
the previous four years _ This phenomenon shows the changing 
attitude among the young generation - especially young 
Betawenese - on this question of intermarriage. As might be 
expected , there was a very significant difference between the 
attitudes of the old and young towards inter-ethnic marriage, 
especially among the Betawenese. All respondents who were 
asked about their ideal spouse, i.e., 85 percent Betawenese 
and 80 percent newcomers 35-years-old or more, responded that 
they would prefer a spouse with the same religious and ethnic 
backgrounds. 
Same ethnicity and 
religion 
Same religion only 
TABLE 1..8 
Spouse Preferences 
Betawenese 
15-34 
n=65 
100 
100 
35 + 
n=47 
85 
15 
100 
Newcomers 
15-34 
n=43 
28 
72 
100 
35 + 
n=15 
80 
20 
100 
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However, Table XVIII shows that the percentage of younger 
newcomers who preferred to have spouses with the same ethnicity 
and religion was still high (28%), while among the young 
Betawenese ethnicity was not important for the choice of the 
ideal spouse. 
It is interesting to note that inter-marriage occurs 
mostly between male newcomers and female Betawenese. Among 
the nine mixed couples in my survey there was only one male 
Betawenese married to a female newcomer. The fact that there 
are probably more male newcomers in Mampang Tegalparang than 
females may account for more female Betawenese marrying male 
newcomers than vice versa. Nevertheless, in my survey the sex 
ratios of newcomers are balanced. An alternative, more 
convincing explanation offered by a Javanese newcomer was that 
there was a tendency for female Betawenese to marry newcomers 
because male newcomers had higher earning capacity, and could 
provide a higher level of economic support for the family. 
This may explain why I observed many male Betawenese aged 
between 7. 0-30 years old who were not yet married, but very few 
Betawenese females of the same age who were unmarried. This 
tendency, of course, in the first instance dissatisfied young 
Betawenese males, but because intermarriage has occurred only 
during the past four years it is too early to analyse the 
effects of this phenomenon. 
Intermarriage between female newcomers and male 
Betawenese does not occur very often, because many of the 
young female newcomers are students, or have professional 
occupations. They do not find it difficult to choose their 
spouses from among their workmates or classmates, a nd they 
will leave Mampang Tegalparang to join their husbands. 
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In my study I also found that newcomers who were 
married to Betawenese were faithful Moslems; one of them 
became an Ulama (religious leader) and another was a religious 
teach r in Madras~h Al-Khojriyyah. Although one of them (the 
Vice-Secretary of RW) was originally an abangan, I observed 
that he was actively participating in the Betawenese religious 
activities. Religion is the most important factor in the 
choice of an ideal spouse. Table XVIII shows that all my 
respondents suggested that married couples should have similar 
religions in order to build a happy marriage. 
(b) Sports: This neighbourhood had a Badminton Club which 
was attended by young people, both Betawenese and newcomers. 
Members of the Club organised games or training twice weekly, 
which encouraged a more integrative interaction between 
Betawenese and newcomers. The Club sometimes organises 
competitions with clubs from other RW or Kelurahan, which could 
give a feeling of solidarity to their Club members, based on 
voluntary association overlapping ethnic loyalty. 
(c) Economi~ cooperation: Some Betawenese who were capable 
of doing so buil t houses for rental to newcomers. This helps 
the Betawenese to earn sufficient to live, as accommodation is 
a very expensive item in Jakarta. 
fd) Mosque activities: Although as explained earlier, mosque 
activities were organised by the Betawenese, and most 
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activities of the mosque were Betawencsc-·oriented, there were 
cases where the mosque could be used as Lh vehicle for the 
integrative relations between the groups. Provision of 
electricity, and road facilities to the mosque , for example, 
were given by newcomers , and this encouraged the Betawenese to 
feel that newcomers would be useful in helping to improve their 
own conditions . 
6 . Summary of Chapter IV: 
Both my observation and survey data suggest that the 
intensive settlement of the newcomers among the Betawenese 
neighbourhoods in Mampang Tegalparang has strengthened the 
ethnic feelings of the Betawenese and has caused friction 
between the t wo groups. The cultural identity of the groups 
provides the major mechanism for distinctiveness. The tendency 
for the Betawenese to strengthen their religious activities 
distinguishes the group furUler in creating an exclusive network 
of ethnic relationships, thereby enclosing a great deal of 
primary relationships within the group, and inhibiting the 
formation of such relationships with people from outside the 
group. Through the continual observance of the customs and 
religious rituals specific to the group its culture is 
continuously reinforced. 
Despite some integrative forces, the divisive factors 
are many , and are of great significance In Mampang Tegalparang. 
Division is more real than unity because of the conflict of 
interests , and the many cultural differences between the two 
groups. 
The increasing prlce of land due to the greater demand 
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does not glve many advantages to the Betawenese, because it 1S 
modified by the loss in their traditional 1ncome, (i.e., fruits, 
banana leaves, cattle farming, etc.), and by the changing types 
of expensive consumer goods. 
Leadership often gives a source of division rather 
than integration. The tendency of the Jakarta Municipal 
Government to appoint newcomers to the Lurah (Head of Kelurahan) 
adds one more item to the list of potential conflicts. 
The exclusiveness of newcomers who live 1n housinq 
complexes 1S also a strong source of friction. The contrast 
between modern housing complexes and the poor condition :of 
Betawenese housing accommodation does not bring the two groups 
together. 
Last, but hardly least, 1n any consideration of the 
divisive factors in group relations in Mampang Tegalparang, are 
the distinct features of economic and cultural life and reliqj.cus 
practices, which serve to divide Betawenese and newcomers, 
slowing the process of assimilation, and reducing the total 
spirit of "community" in Mampang Tegalparang. 
The cluster pattern of the settlement as it has 
developed has allowed effective separation of most members of 
the two groups. However, inter-mixture is particularly evident 
among the younger generation. The current tendency of more and 
more young Betawenese to attend secular schools, i.e., government 
primary schools and junior high schools, will bring more and 
more young people into daily association with newcomers. Here 
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new cultural characteristics will develop to replace ethnic 
considerations in choosing friends. It is evident that 
intermarriage has been flour ishing among the younger generation, 
and will be a further step towards group integration. 
CIIAPTER V 
CONCLUSIONS: IMPLICT\TIONS FOR POLICY 
The case study discussed in the prevlous Chapter 
indicates how the conception of a society consisting of 
different interest groups along ethnic lines, can provide 
1 J J • 
a research strategy for investigating the features of social 
rela -tions in the Mampang Tegalparang communi ty. 
The ecological process of suburbanization of 
Mampang Tegalparang, which has invited newcomers to settle 
among Betawenese community, has caused the isolated Betaw nese 
community to become an integral part of the new social structure 
of Jakarta, and transformed them into a distinctive ethnic 
group. 
The relations between different ethnic groups, as I 
outlined in Chapter I, are characterised by three main lssues, 
i.e., the distribution of power, the cultural congruence of 
the groups and the degree of loyalty of each group to the 
goal of the new social system. Whether the relationships 
are integrative or conflictual depends on these three issues. 
These aspects , however, are interdependent . Dissatisfaction 
concerning the distribution of power, for example , will obstruct 
relations between the groups . If this is the case, cultural 
differences will become entrenched, consolidated, and 
strengthened as a means of articulating the struggle between the 
different ethnic groups . Old customs will tend to persist . 1 
1 Cohen, Abner, (ed.), Urban Ethnicity , p. XXll. 
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Such a Vlew of intergroup relations, as this study 
has shown, fits the reality of the case of Mampang Tegalparang 
quite well. The process of settlement of the newcomers within 
residential neighbourhoods of Betawenese in the fringe area of 
Jakarta, the horne territory of the Betawenese ethnic group, has 
strengthened the ethnic feelings of the Betawenese. They have 
intensified their ethnic identity and strengthened the solidarity 
among themselves. They have increased their activities in 
religious rituals, i.e., pengajian, Maulid ceremonies, colle ctive 
daily prayers and other group activities, and given special 
importance to Betawenese symbols. 
The cultural and economlC background of Betawenese and 
newcomers are important determining factors in their 
relationships. It is clear that these newcomers who are more 
faithful in Islamic practices find it easier to participate in 
the network of the Betawenese by attending Betawenese religious 
activities. Christian newcomers are absolutely isolated from 
the Betawenese network because the Betawenese do not like 
Christians. 
Although mosques within the Betawenese neighbourhood 
organisation are provided for the Betawenese males only, 
Betawenese females are as active as males in pengajian and 
Maulid ceremonies. This is not so among female newcomers, who 
participate less than male newcomers in pengajian and Maulid 
ceremonies organised by the Betawenese; female newcomers a r e 
not isolated from the social activities of the male newcome rs 
and have to participate in supporting the economic activities 
of the family. It is also clear that wealthy newcomers 
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participate less In the Uetawe n s network. It is towClrd s 
wealthy newcomers that the Betawenes e show their strongest 
animosity . It is true that they scorn the poorest newcome rs , 
but their concern lS directed towards the competitive 
ambitiousness of the wealthy newcomers who gradually "push the 
Betawenese out " of their original land . 
Both Betaw nese and newcomers have developed different 
neighbourhood organisations; there have be - n "cluster" 
patterns of settlement along ethnic lines. Social relations 
between the two groups have been very limited. Disharmony 
and conflict have frequently occurred. 
Confronted with the more active, wealthier and better 
educated newcomers, the Betawenese are in no position to 
compete to defend ascribed positions of privilege or to obtain 
more privileges. The process of settlement of the newcomers so 
far has caused the Betawenese to feel deprived and excluded . 
These feelings strengthen their ethnic sentiments and 
hostility towards newcomers. They insult newcomers by placing 
snakes in their houses, dropping faeces or splattering mud on 
the walls of newcomers' houses, or by excessive "demonstration" 
of religious chanting, using loudspeakers, even early in the 
morning (3.30 a .m.) 
" Zainuddin (a newcomer, whose house is close to 
the mosque) said that his father (who lives in 
Java), visited him the previous month . As an 
haji his father was a faithful Moslem. On 
his first morning the father was awakened by 
dawn prayer calling for subuh prayer at 3.30. 
When he went to the mosque he did not see 
anyone except a tape recorder was on, calling 
people loudly to go to the mosque . He complained 
about this to his Betawenese neighbour. The 
Betawenese (probably knowing Zainuddin ' s father 
a haji) apologised and said that it was the work 
of an irresponsible boy. ' The next morning, 
however , he was awakened again by the 
loudspeaker, but Zainuddin told the father that 
it happened every day, and nobody could stop it, 
even the Betawenese neighbour." 
The unprivileged and deprived conditions of the 
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Betawenese also intensify their suspicious attitudes towards 
the newcomers and intensify their feelings of insecurity. 
As mentioned earlier , the Betawenese have extended the 
religious activities and the use of such symbols as 
firecrackers, burdah , etc. , to compensate for this and to 
preserve their distinctiveness . This has inhibited the 
formation of harmonious relationships with the newcomers. 
Suspicious attitudes of the Betawenese towards the 
newcomers and their feelings of insecurity further intensify 
their ethnic sentiments. They have been trying to maintain 
their ethnic identity by intensifying the informally organised 
activities based on Betawenese exclusiveness. They identify 
themselves as orang asli , while the newcomers are pendatang. 
As orang asli they are the inheritors of the traditional 
community in the fringe area of Jakarta, who must maintain 
their culture against the destructive elements of the newcomers' 
culture. Pendatang are identified as intruders, strangers, 
individualistic people who will never be able to interact with 
orang asli , and who destroy residential neighbourhoods of 
orang asli . By identifying themselves as orang asli, pendatang 
are expected to adapt to the way of life of orang asli, and 
not Vlce versa. 
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In the newcomers' minds the Betawenese are foolish 
people who do not know how to improve their lives intelligently. 
They are pendatang, but in the sense that they deserve to 
settle in the area since they have paid much money for the 
house and land to the original owners . 
The two groups also have different goals in 
connection with the programme of improving the physical 
conditions of the fringe areas of Jakarta. The newcomers, who 
are mostly wealthier and have higher social status, have 
developed at least a minimal amount of segregation from the 
Betawenese by staying in the housing complexes, military 
camps, government sectors, market sectors and other densely 
urbanised areas, while the Betawenese on the whole have opposed 
this by demanding desegregation and participation of the 
newcomers in the Betawenese religious activities. In 
Schermerhorn's terms this means that the newcomers have a 
centrifugal goal, while the Betawenese have a centripetal goal. 2 
Although there is no question of the legitimacy of 
the position of the subordinates, the holders of power of 
the Jakarta Municipal Government have frequently appointed 
newcomers as local administrators within the Betawenese 
community, thereby neglecting l eadership elements among the 
Betawenese. In protest, Betawenese religious leaders have 
intensified religious courses and the Maulid and mosque 
activities. 
2 Schermerhorn, o~~cit., p.8l. 
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The situation of the Betawenese In Jakarta furnishes 
an instance of particular inter-ethnic relations in Indonesia, 
In which the subordinate newcomers with their ideology of 
metropolitan superculture have enforced at least a minimal 
amount of alien culture on the Betawenese, while the 
subordinates reacted by intensifying their own ethnic identity 
and culture. 
But within the newly-emerging social system the 
contact between the different cultures has caused the Betawenese 
cultural values to change and the Betawenese to adapt to some 
extent new social and economic values. The study of ethnicity 
is heuristically important for us In that it can help us to 
clarify the nature of socio-cultural change. 3 The contact 
between the two different ethnic groups marked by their distinct 
cultures involves a dynamic rearrangement of relations and of 
customs. The speech described earlier by a Betawenese religious 
leader who asked the Betawenese to work harder and increase 
their material wealth, has shown a dramatically changing 
cultural value in their leaders: 
3 
"Not only life after death is the most important" 
Ustad Hambali said, "but our life in the world 
is also very important". Why Indonesian people 
(he referred to Indonesian people but I am sure 
he meant the Betawenese) are poor my denr 
brothers, because it was the Dutch propaganda 
that world is sin, life in the world is for the 
infidel. This is not right, we must change our 
attitudes, it is not right that life in the 
world is only for the infidel; it is for us too, 
it is a must for Moslem people (here I am sure 
he meant the Betawenese) to collect money, to 
become rich so that we have enough money to 
contribute financial support for our religious 
activities". 
Cohen, Abner, 0 .cit., pp. XXll-XXlll. 
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The current tendency of more and more young Betawenese 
to attend secular schools shows that there have been changing 
values among the younger generation. This culture change In 
attitude also brings young people into daily contact with 
people of different ethnic groups. These factors, together 
with intermarriage between Betawenese and newcomers, will 
undoubtedly further integration. 
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Abangan: 
Adat: 
Angkatan Perang 
Republik Indonesia 
Serikat: 
Asli: 
Bahasa Betawi: 
Becak: 
Burdah: 
Darul Islam: 
Fatwa Jombang: 
Haji: 
Idul Adha: 
Idul Fithri: 
Kampung: 
Kaoem Betawi: 
GLOSSARY ' 
Javanese Moslem who does not practise 
Islamic Teachings and Islamic Law 
faithfully 
Customs 
The Armed Forces of the Federal 
Republic of Indonesia 
Native 
12 2. 
Betawenese dialect (a variant of Malay/ 
Indonesian language) 
Trikshaw 
Betawenese religious mUSlC 
Islamic State (an Islamic Rebellious 
Movement in West Java between 1950-1965) 
Jombang Declaration (decision by religious 
authority in Jombang in conjunction with 
the 1971 general election in which the 
religious l e aders stated that according 
to Islamic Law, it is compulsory for 
Moslem people in Indonesia to vote for 
Islamic Parties 
The pilgrimage to Mecca. It is the fifth 
pillar of the five Islamic ritual acts and 
is prescribed at least once in a lifetime 
for those who have sufficient wealth to 
accomplish it (for those who have not, it 
is forbidden), in the twelfth lunar month 
Dhulhijjah 
The tenth of Dhulhijjah. It is the day 
when all the haj pilgrims are gathering 
in Arafah (close to Mecca) in commemorating 
the last speech given by the Prophet 
Mohammad 
The first of Syawwal (the tenth lunar 
month). It is the time when Moslem 
people celebrate the completion of fasting 
the whole month of Ramadhan 
Suburban quarter, characterized as 
having village conditions 
Betawenese Association 
Kebaya: 
Kesenian Gambus: 
Kesenian Lenong: 
Kelurahan: 
KOPKAMTIB: 
Kudung: 
Leknas: 
Madrasah: 
Majlis Taklim: 
Masyarakat 
peguyuban: 
Maulid: 
MDT: 
Merantama: 
NU: 
Parmusi: 
Pendatang: 
Pengajian: 
Perti: 
Pesantren: 
Pola Induk: 
Pribumi: 
(golongan pribumi) : 
(golongan 
non-pribumi) : 
PSII: 
Qosidah: 
Santri: 
SARA: 
I ndonesian costume 
Arabian music 
Betawenese drama play and arts 
Village cluster 
The Operation Command for the 
Restoration of Security and Order 
Head cover for female Moslem 
National Economic and Social 
Institution 
Islamic Religious School 
Religious Educational Board 
Gemeinschaft (Community) 
Birthday of Prophet Mohammad 
Metropolitan Djakarta Transport 
Merantau Mencari Makan (Emigre 
Looking for Food) 
Nahdlatul Ulama (The Wake of Religious 
Scholars; it was - from 1952-1972 -
considered as the Conservative Moslem 
Party) 
Modernist Islam Party (1968-1972) 
Newcomer 
Religious courses 
Moslem Teachers Association 
Traditional Religious Institution In 
Java 
Master Plan 
Indigenous 
Indigenous Ethnic groups 
Non Indigenous Ethnic group 
Indonesian Moslem Association Party 
Arabian music 
Faithful Moslem 
Ethnic, Racial and Religious 
Exclusivism 
123 . 
SAUDARANTA: 
Sekolah Dasar: 
Subuh: 
Sukubangsa: 
Rukun Warga } 
Rukun Tetangga 
Ulama: 
Saudara Seperantauan (Friends on 
Journey) 
Government Primary School 
Dawn prayer 
Ethnic 
Formal Neighbourhood Organisation 
Religious scholars 
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